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Abstract
Contrary to nationalist teleologies, the enslavement of Native Americans was not a small and isolated
practice in the territories that now comprise the United States. This thesis is a case study of its history in
Louisiana from European contact through the Early American Period, utilizing French Superior Council
and Spanish judicial records, Louisiana Supreme Court case files, statistical analysis of slave records, and
the synthesis and reinterpretation of existing scholarship. This paper primarily argues that it was through
anti-Blackness and anti-Indigeneity and with the utilization of socially constructed racial designations that
“Indianness” was controlled and exploited, and that Native Americans and their mixed-race Black-Native
descendants continued to be enslaved alongside the larger population Africans and African Americans in
Louisiana. Lacking a decolonized lens and historiography inclusive of the enslavement of Indigenous
peoples, the American story ignores the full impact of white settler colonialism and historical trauma.

Key Words: Indigenous studies; American Indian; Native American; First Nations; slavery; comparative
slaveries; decolonization; white settler colonialism; race; ethnicity; postcolonial studies;
New France; New Spain; Early American Period; Louisiana; New Orleans.
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Introduction: Angélique’s Legacy and the Birth of a Nation
At the close of the eighteenth century, Turtle Island had become enmeshed in a global war.1
Revolutionary and nationalist ideologies swept like wildfire through European-held ports and cities,
becoming international in their scope.2 The writers of The Declaration of Independence accused Britain’s
King George III of inciting “merciless Indian savages” against them.3 Competing white settler colonial
powers vied for supremacy, clutched to their holdings, and the United States was soon born.4 In the
decades in between the foreign chiefs Washington and Jackson, imperial war transformed old alliances
and erected new flags. Immediately after claiming their Independence, American colonists passed the
Northwest Ordinance, further splintering Native lands for exploitation. Incursions into the Sacred
Mountains against the Cherokee erupted into patriotic calls for genocide;5 a populist movement was not
far behind, one that included forced Indian removal from these lands, coveted for plantation agriculture.6
To the South along the Gulf Coast, the Creek Confederacy, Chickasaw, and Choctaw went to
war, fighting for both sovereignty and survival. The colonists had carved out from the heart of the Great

1

Turtle Island refers to all the Indigenous lands now comprising North America. David Landis Barnhill,
ed., At Home on the Earth: Becoming Native to Our Place: A Multicultural Anthology (Berkeley: University of
California Press, 1999) and Jay Miller, “Why the World is on the Back of a Turtle,” Man 9, no. 2 (1974): 306-8.
2
For a discussion on the way ideas about liberty and nationalism travelled and revolutions emerged during
this time period, see Janet Polasky, Revolutions Without Borders: The Call to Liberty in the Atlantic World (New
Haven: Yale University Press, 2015).
3
Declaration of Independence (U.S. 1776). As in the initial colonial period in the U.S., the Jacksonian era
and its populism also included the use of genocide policies against Natives. See Roxanne Dunbar-Ortiz, “The Last
of the Mohicans and Andrew Jackson’s White Republic,” in An Indigenous Peoples’ History of the United States
(Boston: Beacon Press, 2014), 95-116.
4
For the role of the Gulf Coast, Florida, and Louisiana in the American Revolution, see Kathleen DuVal,
Independence Lost: Lives on the Edge of the American Revolution (New York: Random House, 2016). DuVal also
introduces the concept of “advantageous interdependence,” describing the model of intercolonial relations between
settlers and Natives as “a system of [mutually] beneficial, if also [unilaterally] coercive connections.”
5
Dunbar-Ortiz examines the extensive history of Anglo-American anti-Indigenous warfare and the
deliberate implementation of genocide policies during this period. Dunbar-Ortiz, “Bloody Footprints,” in An
Indigenous Peoples’ History of the United States (Boston: Beacon Press, 2014), 56-77. For Jefferson’s call for the
mass-murder of Natives, see “From Thomas Jefferson to Edmund Pendleton, 13 August 1776,” Founders Online,
National Archives, last modified June 29, 2017, http://founders.archives.gov/documents/Jefferson/01-01-02-0205.
[Original source: The Papers of Thomas Jefferson, vol. 1, 1760–1776, Julian P. Boyd, ed. Princeton: Princeton
University Press, 1950, 491–494.] Sacred Mountains refers to the Appalachians and, specifically, to the Smokys.
6
To understand how the newly formed United States constructed the legal basis for the destruction of
Native nations and how that resulted in removal during the 1830s, see Tim Alan Garrison, The Legal Ideology of
Removal: The Southern Judiciary and the Sovereignty of Native American Nations (Athens: University of Georgia
Press, 2002).

1

Turtle a colony, and it was claimed by the French, then the Spanish, the French again, and finally the
Americans in 1803.7 Early American Louisiana was a complex and evolving society, impacted by the
same transnational pressures that had fomented the nascent United States. Its culture and slave-trade did
not exist in isolation, nor was it cut off from the rest of the then-developing nation [Fig. 1].8 It should not
be surprising, then, that the question of Indian slavery surfaced as a pressing legal issue at the beginning
of the nineteenth century, in the very first docket of the Supreme Court of the State of Louisiana.9
The story that case, Séville v. Chrétien, embodies – the lived experience and very existence of
enslaved Native Americans – has been mostly erased from historical memory. Indeed, from the colonial
construction of race to the Jim Crow era “paper genocide” of Natives, Indigenous identity in the U.S. has
been systematically regulated, reclassified, and restricted.10 The people given voice in the Séville case are,
therefore, a rare exception to the many “lives that are outside of history.”11 Yet, their stories – and the
stories of those like them – are still more likely to be relegated to the footnotes than found comprising the
core narrative; but we find in one woman’s legacy a microcosm, illustrating the forced entanglement of
Native people and nations in colonialism, chattel enslavement, and the plantation complex from European
contact until the Early American period. By beginning here, this paper can then unravel the hidden history
of Indigenous enslavement in Louisiana and connect it to an emerging broader national story.

7

DuVal, Independence Lost, xiv-34. DuVal examines the Creek Confederacy’s motivations, in particular.
Louisiana changed hands under the Treaties of San Ildefonso and the Treaty of Aranjuez, then again under the
Louisiana Purchase.
8
Gwendolyn Midlo Hall, Africans in Colonial Louisiana: The Development of Afro-Creole Culture in the
Eighteenth Century (Baton Rouge: Louisiana State University Press, 1992), xiii-xiv.
9
Agnès v. Judice [Catherine v. Chrétien & Narcisse v. Chrétien], La. 3 Mart. 171, 182 (1813), Docket #1,
Supreme Court of Louisiana Historical Archives (MSS 106), Louisiana and Special Collections, Earl K. Long
Library, University of New Orleans (UNO-SC), and Séville v. Chrétien, La. 5 Mart. (O.S.) 275 (1817), Docket #34,
Western District, Alexandria Session, MSS 106, UNO-SC, Translated by author. The lower court cases originated in
District Court of Ascension Parish and St. Landry Parish, where the “plaintiff obtained as he alleges a final
judgement against the present defendant for his liberty.” This is a series of cases included in dockets 1 and 34.
10
“Paper genocide” is common parlance in Native circles, although some academics prefer the term
“documentary genocide.” See Ruth Wallis Herndon and Ella Wilcox Sekatau (Narragansett), “The Right to a Name:
The Narragansett People and Rhode Island Officials in the Revolutionary Era,” in After King Philip’s War: Presence
and Persistence in Indian New England, Colin G. Calloway, ed. (Hanover: Dartmouth Press, 1997), 114-43. This
form of erasure was particularly prevalent in British, Anglo-American, and Anglo-Canadian colonization.
11
Erasure is a form of epistemic violence. See Saidiya Hartman, Lose Your Mother: A Journey Along the
Atlantic Slave Route, as quoted by Marisa J. Fuentes, Dispossessed Lives: Enslaved Women, Violence, and the
Archive (Philadelphia: University of Pennsylvania Press, 2016), 29.

2

For thousands of years, Native trade-networks interwove the Western Hemisphere; shells from
California, feathers from the Gulf Coast of Mexico, copper from the Great Lakes, turquoise from Arizona,
ceramics from Colorado, flint from Texas, and other precious objects like salt, gold, obsidian, corn, and
seeds all changed hands.12 After contact, these networks were also used by those settlers able to gain
access to them. Frenchmen traded their goods up and down the Mississippi River into New France, in
present-day Canada [Fig. 1].13 Opelousas, the primary trading post located between colonial New Orleans
and Natchitoches, was claimed by the French in 1720. It was there, during the mid-1760s, that a coureur
de bois named Duchêne operated, buying and selling Native people to Frenchmen.14
In 1765, Duchêne sold a young girl, 11 years and five months of age – referred to in the records
solely as a prisoner of war, a “pure Indian squaw” – in the humid, backwater swamp at Barré Landing.15
The buyer, Joseph Chrétien, called her Angélique, perhaps after his mother, Marie-Louise-Angélique
Migneron.16 Shortly after, Joseph also became the owner of a 3000-acre plantation, Chrétien Point, which
was Opelousa-Atakapan tribal land, stolen and allotted through a royal land grant to Louis St. Germain.17
There, Angélique gave birth to her daughter; fathered by the slave-trader Duchêne, Agnès was baptized a

12

These trade routes had, for thousands of years, spanned the entire Western Hemisphere and were greatly
expanded by the Toltecs, then the Aztecs. Oral histories of Cherokee and Choctaw clans refer to migrations from
Central and Northwestern Mexico. Colonial place names are used for clarity. Claudia Parkhill Garcés (Cherokee),
interview by author, Baton Rouge, LA, 2017. Kelona Bear (Choctaw), interview by author, Choctaw, MS, 2018.
Roxanne Dunbar-Ortiz, “Follow the Corn,” Special Lecture, Evergreen State College, Olympia, WA, May 4, 2015.
13
Pre-existing Indian trade routes along the Mississippi River system provided the framework for the
French slave-trade network of Indian slaves.
14
This post was named after the Opelousa tribe, which had lived there prior to contact. The independent
traders of New France, including Louisiana and Canada, were called les coureurs des bois. Participating in various
ways in the Indian economy, these traders are best known as trappers and traders, for their role in the fur trade.
15
The case files say Angélique was “married” at 11, which implies this is how she entered the slave-trade.
The word “squaw” is laden with both racist and sexist implications, positioning the Native woman as a sex object, in
contrast with the “Indian princess.” See Nancy J. Parezo and Angelina R. Jones, “What’s in a Name?: The 1940s1950s ‘Squaw Dress,’” American Indian Quarterly 33, no. 3 (Summer 2009): 373-95 and Cathy Cockrell,
“American Indian Stereotypes,” Off Our Backs 12, no. 6 (June 1982).
16
“Family Tree of Joseph Chrétien,” Geni: A MyHeritage Company, http://www.geni.com/people/JosephChretien/6000000003276085132 (accessed September 2018).
17
The post is named after the tribe. “Chretien Point Plantation,” National Register of Historic Places
(NRHP), https://npgallery.nps.gov/NRHP/AssetDetail?assetID=430d3bb1-f186-483c-ba13-80b3f70bc668 (accessed
September 2018). The current standing mansion located on this plantation was built by Joseph Chrétien’s grandson
in 1831. This would later be the site of a Civil War battle, The Battle of Bayou Bourbeux, in 1863. The property is
currently operated as a bed and breakfast, offering plantation themed weddings, and owners claim the mansion’s
staircase was replicated for the movie Gone With the Wind. “Chretien Point,” http://chretienpoint.com.

3

slave.18 Duchêne later tried to buy Agnès from Joseph in exchange for another enslaved child, but he
refused. Instead, Joseph enslaved multiple Natives in addition to Angélique and Agnès; faint documentary
traces remain of Marie-Anne, Catherine, Narcisse, Thémier, Pierre, and Jeanne.19
Agnès, however, seems to have been favored by Joseph, occasionally travelling with him across
the colony. On one such trip to New Orleans in the early 1790s, during the Spanish period, Agnès took
the opportunity to sneak away and file suit for her freedom.20 Indian slavery had been proclaimed illegal
by Spanish Governor Alejandro “Bloody” O’Reilly in 1769, as it previously had been declared by the
Crown across its empire. Under pressure from Louisiana’s white planter elites, though, Governor François
Louis Héctor de Carondelet issued a blanket dismissal of all pending Indian slave suits in 1794. Agnès
never received a judicial response to her petition.21 Instead, she was forced to return with Joseph to
Chrétien Point, where she lived until her death.
The story of Angélique and her family clarifies that the enslavement of Native Americans was
also intergenerational. Agnès had been born a slave and, as a part of Joseph’s estate, she passed to
Joseph’s son and heir, Gérard, upon his death in 1812. Agnès was forced to have a son by Gérard, and she
named him Séville. He would grow up to fight for his freedom, as well as the freedom of his mother and
all of his siblings.22 Gérard, however, was a wealthy and powerful man, both a plantation owner and a
military officer. During the War of 1812, Gérard Chrétien was captain of the 16th Regiment Infantry of

18

Séville v. Chrétien, La. 5 Mart. (O.S.) 275 (1817). According to the testimony of the widow Donatto
Bello, the same trader Duchêne raped the child, Angélique, who was brought to Opelousas as a slave. She was taken
prisoner in war by a “pani,” a generic French name for Plains Indians.
19
Agnès v. Judice [Catherine v. Chrétien & Narcisse v. Chrétien], La. 3 Mart. 171, 182 (1813). “Family
Tree of Magdaleine Sonnier Chrétien,” Geni: A MyHeritage Company, http://www.geni.com/ people/MagdaleineChretien/6000000003276012635 (accessed September 2018). The 1820 Federal Census of St. Landry Parish lists the
number of slaves, by gender and age, of each white landowner. It is reasonable to conclude a number of the enslaved
at this plantation were Natives and mixed-race Native people.
20
Séville v. Chrétien, La. 5 Mart. (O.S.) 275 (1817). It seems that multiple members of this family filed for
their freedom at different points between the early 1790s and the 1810s. Agnès may have initially filed in the 1790s,
but the first court records are dated to 1813.
21
Ibid. In the court records, Judge King writes that there is no proof of Carondelet’s 1794 order forcing
Indian slaves back “to serve their masters,” nor of any order or proclamation about Indian slaves in Louisiana. See
also Poydras, et al., to Carondelet, New Orleans, Feb. 28, 1794, Library of Congress (LOC), AGI, Audiencia de
Santo Domingo, Legajo 2563, folios 968-9. Stephen Webre, “The Problem of Indian Slavery in Spanish Louisiana,”
Louisiana History: The Journal of the Louisiana Historical Association 25, no. 2 (Spring 1984): 125-6.
22
Séville v. Chrétien, La. 5 Mart. (O.S.) 275 (1817).

4

the Louisiana General Militia under Colonel John Thompson, and he fought at the Battle of New Orleans
in 1815 with Andrew Jackson.23 He and his brother, Hypolite, used their power and wealth to greatly
expand Chrétien Point.24 Over the course of its operation, over five-hundred people were enslaved there.25
Séville v. Chrétien may encode just one family’s story, but it also reveals the changing contours
of race and enslavement in Louisiana beginning in the French period, the obfuscation and continuation of
Indian slavery during the Spanish period, and the formal legalization of that enslavement during the
American period. By the early-nineteenth century, the enslavement of Indigenous peoples by Europeans
had been a contested but unending institution across the so-called New World for hundreds of years. Like
his mother, Séville had been born into slavery, and he was identified by the Court as a “gen de couleur”
and a “mulatto” despite being only one-quarter Indian.26 Although Séville won his initial case, Gérard
appealed, and the lower court’s decision was overturned. Undaunted, Séville filed again, this time
reaching the Louisiana State Supreme Court. One month before the Battle of New Orleans, in December
of 1815, the Court began to gather the depositions of the witnesses for Chrétien.
A letter was issued from the District Court of the Parish of St. Landry requesting that the Justice
of the Peace of the City of New Orleans depose Jean-Baptiste Poeyfarré, Pierre Pedescleaux, and
Livaudais Pére. Over the following year, Antoine Blanc, Charles Barré, and Alexandre de Clouet were
also examined. The admission of their testimonies was opposed by Séville’s council, because each of
these men were members of the white ruling elite, connected to slavery and the colonial government.27

23

Marion John Bennett Pierson, comp., Louisiana, Soldiers in the War of 1812 (Baton Rouge: Clearfield,
1963), 28. See also U.S., War of 1812 Service Records, 1812-1815 and “War of 1812, Louisiana,” WikiTree,
https://wikitree.com/wiki/Space:War_of_1812_Louisiana (accessed September 2018).
24
Chrétien Point was listed in the 1850-1860 Sugar Census Index, but it appears to have produced different
crops during different periods. Cotton was produced under the management of Félicité Neda Chrétien, the wife of
Hypolite II, who built the “big house” in 1831, after he died of yellow fever in 1837.
25
“Chretien Point Plantation, Sunset, St. Landry Parish, LA,” LOC, http://loc.gov/item/la0027 and
USGenWeb Archives Census Project, http://usgwarchives.net/la/stlandry/census/1820 (accessed September 2018).
“Chretien Point Plantation,” NRHP.
26
The modern concept of blood quantum is a racist artifact of white settler colonialism. However, Séville’s
identification as an enslaved person of color, despite being white-passing and three-quarters French, is important.
27
Ibid. See also Ulzère v. Poeyfarré, La. 8 Mart. (O.S.) 155 (1820), in which Poeyfarré was sued over his
enslavement of Natives. Pedescleaux was the notary of the City of New Orleans. Livaudais Pére was both a planter
and member of the Council. He had previously signed a letter opposing abolition and condemning “the most terrible
of revolutions,” regarding the slave uprising in Santo Domingo. See Alcée Fortier, A History of Louisiana in Four

5

Overruled, the depositions were admitted. The men argued against legal grounds for Séville’s freedom,
claiming that it had simply always been customary to “make slaves of savages.”28 Multiple notaries in
New Orleans were then ordered to search for proof that the French Crown had ever allowed for the
enslavement of Natives in Louisiana. Unable to find any such proof, the Court chose instead to interpret
Indian slavery as legal by default, since it was never explicitly forbidden under French colonial law.29
Séville v. Chrétien provides a snapshot of the history of the enslavement of Indigenous peoples by
Europeans across the continent, stretching from present-day French Canada to the Gulf Coast. The newly
established American court system considered the legal questions of national sovereignty, the cession of
any part of a nation’s dominion to another nation, and whether this should impact the interpretation of the
law. Although the Court acknowledged previous laws forbidding the enslavement of Indigenous peoples
under Spanish rule, including the ban issued by O’Reilly, witnesses asserted that O’Reilly’s proclamation
also allowed enslavers to remain in possession of their property.30 It was concluded by the Court that
property rights must be protected, which included the right to ownership of Indian slaves.
The Louisiana Supreme Court’s final ruling refused to recognize prior proclamations of illegality,
and a final challenge to the practice of Indian slavery in Louisiana came three years later, in 1820, with a
case against Poeyfarré. Although the lower court’s jury had initially sided with the enslaved, the Supreme
Court once again overturned that decision, ruling on procedural grounds that the case should have never

Volumes, vol. 2 (New Orleans: Tulane University, 1904), 228-33. The Livaudais family was intermarried with the
Marigny de Mandeville and d’Estrehan families, which owned and operated massive plantations in the area. Charles
Barré was the owner of Barré Landing, the trading post in Opelousas. The de Clouet family included Alexandre
Etienne, a wealthy sugar planter and Confederate congressman. See The Louisiana Planter and Sugar Manufacturer
46, no. 1 (1911): 322.
28
“Testimony Given, December 8, 1815,” Séville v. Chrétien, La. 5 Mart. (O.S.) 275 (1817).
29
In 1816, Governor William Claiborne’s office also responded to a land-claim petition sent by the
Houmas to the new U.S. State of Louisiana, forwarding it to the federal government. The response issued on January
16, 1817 stated, “[W]e know of no law of the United States by which a tribe of Indians have a right to claim lands...”
Bureau of Indian Affairs (BIA), “Summary Under the Criteria and Evidence for Amended Proposal Finding,”
http://bia.gov/sites/bia.gov/files/assets/as-ia/ofa/petition/056A_bccmsk_LA/056a_apf.pdf (accessed October 2018).
Former Principal Chief, T. Mayheart Dardar (Houma), interview by author, New Orleans, LA, 2018.
30
Order Signed by Don Alexandre O’Reilly, Gouverneur & Capitaine Général de la Province de la
Louisianne, Abolishing Indian Slavery, December 7, 1769, Oversize Broadside, No Exhibit Number, Evidence,
Louisiana Supreme Court Docket #34, Supreme Court of Louisiana Historical Archives (MSS 106), UNO-SC.

6

been heard in the first place.31 In 1828, a freedom suit of a Black-Native woman of Natchez descent,
named Marguerite Scypion, was heard by the Missouri State Supreme Court. An antecedent to the nowinfamous Dred Scott v. Sandford decision, Marguerite v. Chouteau ruled that Black people were prima
facie “slaves by default” and that the descendants of Indians captured before 1769 were also lawfully
enslaved.32 In fact, the enslavement of Natives remained legal in the U.S. until well after the Civil War.33
Angélique’s legacy – and the stories of the many thousands like her – may provide the reasons why.
This study’s re-examination of slave records, compiled in Gwendolyn Midlo Hall’s Databases of
Afro-Louisiana History and Genealogy, further demonstrates that Indigenous enslavement in Louisiana
did not end with the Spanish possession, nor with American rule [Fig. 2-6, 8]. In fact, a small minority of
“full-blooded Indian slaves” were present in the records all the way into the Antebellum period, as were a
larger number of enslaved Natives described by their enslavers as Black or mixed-race [Fig. 5-6].34 Out of
11,670 records of enslaved people not identified as “Black,” recorded in Louisiana parishes between 1770
and 1820, 760 people were recorded as “Indian” and 1,155 people were recorded as various categories of
mixed-race Indians. The remaining records consist of people designated by their enslavers as “mulatto”
and, due to the ambiguous racial labels applied to non-whites and the imprecise methodologies used when
compiling records by colonial officials, this category also includes many Black-Native people whom
deserve to be recognized as such.
Changing notions of race and the construction of racial designations hid enslaved Native
Americans within a social order that negated their existence, demonstrating how the social construction of
race contributed to the obfuscation and continuation of this enslavement over time. It was through anti-

31

Ulzère v. Poeyfarré, La. 8 Mart. (O.S.) 155 (1820), Docket #468, Eastern District, UNO-SC, and Ulzère
v. Poeyfarré, La. 2 Mart. (N.S.) 504 (1824), Docket #989, Eastern District UNO-SC.
32
Marguerite v. Chouteau, 2 Mo. 71 (1828) and Dred Scott v. Sandford, 60 U.S. 393 (1857). See also
Deborah A. Rosen, American Indians and State Law: Sovereignty, Race, and Citizenship, 1790-1880 (Lincoln:
University of Nebraska Press, 2007).
33
Andrés Reséndez, The Other Slavery: The Uncovered Story of Indian Enslavement in America (Boston:
Houghton Mifflin Harcourt, 2016).
34
The language instilled by blood quantum is inappropriate for a number of reasons, primarily because it is
a construction aimed to facilitate Indigenous erasure through quantifying identity. For more on this, see the
conclusion of this paper and Kim TallBear (Sisseton Wahpeton Oyate), Native American DNA: Tribal Belonging
and the False Promise of Genetic Science (Minneapolis: University of Minnesota Press, 2013).
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Blackness and anti-Indigeneity and with the utilization of socially constructed racial designations – such
as nègro, mulatto, mulatto-rouge, grif, mulatto-grif, métis, octoroon, quadroon, and linguistic variations
thereof – that “Indianness” was controlled and exploited, and that Native Americans and their mixed-race
Black-Native descendants continued to be enslaved alongside the larger population of Africans and
African Americans in Louisiana.35 Subsequently, the enslavement of Native Americans continued to
occur long after slavery, in its entirety, or the enslavement of Black or Native people, specifically, had
been outlawed in various areas of the Anglo-American colonies in the North, New Spain, or the postCompromise West.36
However, to date, we are lacking a comprehensive analysis of the enslavement of Indigenous
peoples by the tri-part French, Spanish, and Anglo-American colonial forces within the boundaries of the
modern United States [Fig. 7-11]. Further, the academy has yet to examine the consequences of Indian
slavery or its ongoing legacy on living populations.37 Silence shapes the field of this “Other Slavery,” and
the general public are hardly aware of its existence.38 Mythologized accounts of Native Americans are
still normative in the classroom, and pedagogical approaches to the history of colonization and slavery
have often been inadequate, if not outright designed to enforce the lens of the colonizer and the paradigm
of the oppressor and the oppressed.39

35

For the purpose of this paper, “anti-Blackness” and “anti-Indigeneity” are defined as unique facets of
white supremacy, which specifically impact Black and Indigenous peoples in distinct ways.
36
For a detailed analysis of the continued practice in the American West, see Reséndez, The Other Slavery.
For a discussion on the “creolization” of Indigenous culture, see Vicente M. Diaz, “Creolization and Indigeneity,”
American Ethnologist 33, no. 4 (November 2006): 576-8 and, with J. Kēhaulani Kauanui (Kanaka Maoli), “Native
Pacific Cultural Studies on the Edge,” Contemporary Pacific 31, no. 2 (2001). On defining “creolization” and
recognizing it as a semantic process, see Stephan Palmié, “Creolization and Its Discontents,” Annual Review of
Anthropology 35 (2006): 433-56.
37
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historical narratives. See also Max Carocci and Stephanie Pratt, eds., Native American Adoption, Captivity, and
Slavery in Changing Contexts (New York: Palgrave MacMillan, 2012). Carocci and Pratt argue that “silence frames
the field” of Indigenous enslavement studies.
39
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The history of slavery in the United States, as it has been taught, explicitly evokes the imagery
the Middle-Passage, cotton fields, and a Southern Antebellum culture that centered hierarchal white male
supremacy and gave rise to the structures of institutionalized racism.40 Yet, this picture is incomplete; it is
missing the faces and voices of the millions of Indigenous peoples who had also been bought, sold, and
exploited by Europeans. Natives, from across the immense lands of the Americas, not only comprised the
core of the first population of enslaved peoples in the New World, the practice of this enslavement
persisted for hundreds of years. Therefore, although the dichotomy between slavery and liberty has been
identified as “the central paradox of American history,” existing critical analyses discount its broader
significance by ignoring the enslavement of Indigenous peoples across vast empires and periods.41
It is a creation of historical memory and the historical literature, rather than a fact of historical
record, that Indian slavery is considered inconsequential, ending early in the American story. While vastly
dissimilar imperial-colonial models were implemented by each European imperial power that competed to
colonize Native lands in the Americas, every single one of them included the enslavement of Indigenous
peoples in one form or another.42 Over time, this practice was merely adapted to meet the needs of
different settler populations, often purposely hidden in order to secure its continuation.43 Not only was the
enslavement of Native people deliberately excluded from the narratives of the dominant culture through

(London: Bloomsbury, 1968). Freire connects pedagogy with dehumanization. See also Gary B. Nash, “The Image
of the Indian in the Southern Colonial Mind,” The William and Mary Quarterly 29, no. 2 (April 1972): 197-230.
40
Kimberlé Crenshaw, Neil Gotanda, Gary Peller, and Kendall Thomas, eds., Critical Race Theory: The
Key Writings that Formed the Movement (New York: New Press, 1995). This paper draws on Black feminist theory.
41
Edmund S. Morgan, “Slavery and Freedom: The American Paradox,” The Journal of American History
59, no. 1 (June 1972): 5-29, DOI: 10.2307/1888384. Frances Smith Foster, “Unraveling the Strands,” Early
American Literature 47, no. 2, Between Literature and History (2012): 449-51. James Farr, “Locke, Natural Law,
and New World Slavery,” Political Theory 36, no. 4 (August 2008): 495-522.
42
Stephanie Nohelani Teves (Kanaka Maoli), Andrea Smith (Cherokee), and Michelle Raheja (Seneca),
eds., Native Studies Keywords (Tucson: University of Arizona Press, 2015). Daniel Martinez HoSang, Oneka
LaBennett, Laura Pulido, eds., Racial Formation in the Twenty-First Century (Berkeley: University of California
Press, 2012). Mahmood Mamdani, “Settler Colonialism: Then and Now,” Critical Inquiry 41, no. 3 (Spring 2015):
596-614, DOI: 10.1086/680088.
43
For an understanding of white settler colonial societies, see Patrick Wolfe, “Land, Labor, and Difference:
Elementary Structures of Race,” The American Historical Review 106, no. 3 (June 2001): 866-905, DOI:
10.2307/2692330 and “Settler Colonialism and the Elimination of the Native,” Journal of Genocide Research 8, no.
4 (2006): 387-409. Reséndez, “Introduction,” in The Other Slavery.

9

omissive white-washed knowledge production, its erasure also mirrored the wider erasure of Indigeneity
necessary to establish and maintain the hegemony of the settler state.44
Anglo-American colonialism – and its evolution into U.S. imperialism overseas – has been built
upon the foundation of a relentless expansionism, an unending “frontier” that has viewed enslavement as
“civilization” and moral redemption, ultimately producing the global vision of empire-as-uplift that still
echoes in the geopolitics of today.45 Colonizers accomplished this through the systematic use of the
rhetoric of “manifest destiny” to justify entitlement to Native land, along with the production of a
black/white socioracial binary to erase and disenfranchise Native people.46 The construction of race under
white settler colonialism is but one component of its wider expression via white settler nationalism,
heteropatriarchy, and globalization; however, it is the key to understanding why the enslavement of
Native Americans has remained hidden for so long.47
In the first section, this thesis will discuss the historiography specific to Indian slavery across
North America. An interrogative approach is necessitated in order to connect and decolonize the limited
number of existing analyses.48 This process is problematized by the fact that primary source materials
were most often created by settlers. These records, and the secondary sources produced from them, reflect

44
Ibid., Wolfe, “Settler Colonialism and the Elimination of the Native,” Journal of Genocide Research 8,
no. 4 (2006): 387-409. Historical narrativization and, specifically, nationalistic teleologies have contributed to the
erasure of Indigenous peoples and their histories. A small but growing number of historians are now trying to correct
this. See Susan A. Miller (Seminole), “Native Historians Write Back: The Indigenous Paradigm in American Indian
Historiography,” Wíčazo Ša Review 24, no. 1 (Spring 2009): 25-45. Ned Blackhawk (Western Shoshone), “Look
How Far We’ve Come: How American Indian History Changed the Study of American History in the 1990s,” OAH
Magazine of History 19, no. 6 American West (November 2005): 13-7.
45
Paul A. Kramer, The Blood of Government: Race, Empire, the United States, & the Philippines (Chapel
Hill: University of North Carolina Press, 2006). Patrick Wolfe, “On Being Woken Up: The Dreamtime in
Anthropology and in Australian Settler Culture,” Comparative Studies in Society and History 33, no 2 (April 1991):
197-224 and “Settler Colonialism and the Elimination of the Native.”
46
Patrick Wolfe, “History and Imperialism: A Century of Theory, from Marx to Postcolonialism,” The
American Historical Review 102, no. 2 (April 1997): 388-420, http://jstor.org/stable/2170830.
47
For a deeper discussion of settler colonialism and its manifestations, see Scott Lauria Morgensen, Spaces
Between Us: Queer Settler Colonialism and Indigenous Decolonization (Minneapolis: University of Minnesota
Press, 2011).
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Bogaerts and Remco Raben, eds. (Leiden: Brill, 2002), 23-38. Devon A. Mihesuah (Choctaw), “Indigenizing the
Academy,” Wíčazo Ša Review 21, no. 1 (Spring 2006): 127-38 and, with Angela Waziyatawin (Dakota),
“Indigenous Scholars versus the Status Quo,” American Indian Quarterly 26, no. 1 (Winter 2002): 145-8.
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the prejudices of non-Native peoples.49 This paper, in turn, prioritizes the work of Native and Black
scholars, and it aims to amplify the voices of living people from the cultural groups part of this study.
Revealing the full extent of the enslavement of Indigenous peoples by Europeans also requires a
transnational, postcolonial, and decolonial approach that fully acknowledges that the transformation of
Indigenous lands into nation-states has been the result of competing European colonialisms.50 It further
entails understanding the United States as having emerged out of a colonial expansion wider than the
narrow lens of the Thirteen Colonies and the Antebellum South.51 With ever-shifting borders and laws,
colonial intrusion onto Indigenous lands occurred and impacted Indigenous peoples in various ways. The
second section of this paper, therefore, locates Indian slavery within this broad, interconnected context by
using Louisiana as a case study.
Louisiana – which was ruled by French, Spanish, and Anglo-American colonial forces
successively – provides an excellent opportunity in which to investigate comparative colonialisms and
slaveries. Through the synthesis of previously unknown, underrepresented, or unidentified sources, this
thesis provides a missing history, while challenging the Eurocentric lens from which that history has
traditionally been interpreted in academic discourse. It contributes to the field by bridging gaps in the
existing body of literature, narrativizing Indian slavery through centering Native perspectives, and
providing new analysis. In order to achieve this, this paper employs interdisciplinary methodologies from
spatial and digital humanities to collect and sort large quantities of data, produce statistics, and postulate
projections [Fig 2-11].

49
This paper uses the Native-derived construct of “settler” to widely refer to all non-Native people. This
should not be understood as the same thing as an “immigrant” or a person whom is actively “settling” land. It also
recognizes that the Black diaspora were stolen from their own ancestral lands and brought to Native lands by force.
This does not, however, preclude any non-Native person from participating, intentionally or not, in the power
dynamics of settler colonialist oppression of Native people.
50
DuVal, Independence Lost. This broadening of the view of the U.S. and its origin story is articulated by
DuVal in her introduction.
51
Historiography reveals the perception of the U.S. and its development from primarily an Anglo heritage.
Although the extension of Western intellectual tradition, American history tends to focus more narrowly on its
British pedigree. Jeremy D. Popkin, ed., From Herodotus to H-Net: The Story of Historiography (New York: Oxford
University Press, 2016). For its impact on Natives, see Leila K. Blackbird (Apache/Cherokee), “When the
Barbarians are the Civilizers: White Western Dialectics and the Evolution of Global Historiography as Ideological
Manifest Destiny” (Essay, University of New Orleans, 2018).
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French colonial censuses, succession inventories, Superior Council records, and travel writing
reveal how Frenchmen immediately enslaved Native Americans across New France, including Upper and
Lower Louisiana. Although they came chiefly as traders to participate in and exploit the Native economy,
French settlers saw no need to dramatically alter the systems already in place. Instead, they adapted
Native cultural practices and manipulated Native trade and warfare to meet their own needs.52 They then
implemented a form of cultural imperialism by routinely enslaving Native women, exercising marriage as
sacrament and “Frenchification” as a transcendence of “savagery.”53 Vitally, none of the colonial records
identify the thousands of Native women and young girls who were informally enslaved as unconsenting
wives, or their children. The widespread enslavement of Native Americans by the French culminated in
the Natchez Uprising of 1729.
Spanish judicial records, letters, succession inventories, property sales, and sacramental records
reveal a complex picture of the continued enslavement of Native Americans from the French colonial
period, as well as the “creolization” of their mixed-race descendants in Louisiana [Fig. 5-6].54 The
Spanish Crown had previously established laws against Indian slavery across their empire, and O’Reilly
issued a ban on the practice in the Louisiana after Spanish possession of the territory. White planter elites
managed to circumvent O’Reilly’s order by using various racial designations to continue buying and
selling enslaved people of Native descent, while also obstructing their access to manumission. The
continuation of Indian slavery despite prohibition in Louisiana mirrored larger patterns exhibited
elsewhere throughout the Spanish colonies.
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The continuation of Indian slavery would not change with the arrival of the Americans. This
paper finds that, by the Antebellum period, Native and mixed-race Black-Native people comprised
approximately 20 per cent of Louisiana’s slave population.55 Along the Atlantic seaboard, prior AngloAmerican slave-raiding against Natives had been equally extensive and destructive, which played a
crucial role in the economic growth of the Thirteen Colonies, the development of the Antebellum South,
and the decline of Indigenous populations due to epidemic disease.56 With the Louisiana Purchase in
1803, the enslavement of Native Americans was reintroduced to the larger Anglo-American experience.57
As Séville v. Chrétien confirms, this enslavement not only continued during the Early American period, it
was ruled legal on the basis of pre-existing race-based Indian slavery.58
The “Other Slavery” was also eclipsed by the sheer scope and brutality of the enslavement of
Africans and African Americans, as well as the profound impact that history has had upon changing
notions of race, property, and personage in the United States.59 However, the purpose of this work is not
to take anything away from the story of the African diaspora but, rather, it is to add to it a multidimensional picture of racialization and enslavement that goes beyond the mythologized, and to assert
that Black and Native liberation is intertwined, not opposed. This study is, at its heart, a critical reexamination of nationalist teleologies, which wants to recognize the full humanity and historical trauma
of Black and Indigenous people of color.60
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Conscious linguistic choices have, therefore, been made throughout to humanize those who were
subjected to enslavement, although in some places, in the interest of clarity, the more jarring language of
the colonial era is maintained.61 This paper uses the terms “slavery,” “Indian slavery,” and the “Other
Slavery” in order to explicitly assert that the bondage of Native Americans within the modern boundaries
of the United States was slavery, and that it should be considered as such in the broader conversation in
U.S. History. A complete understanding and admittance of that reality is integral to any aspirations for
reconciliation but, more significantly, it is also necessary for healing.
The existence and unique experiences of Black-Native people are recognized and respected, as is
the difficult relationship existing among Native and African American communities over time. False
correlations between, and misrepresentations of, Black and Native experiences often permeate historical
discourse.62 Yet, colonization and slavery were a shared history on a scale one can hardly imagine, and it
is in this way that anti-Blackness and anti-Indigeneity are connected, not contrasted in opposition.63
According to white settler colonialism, Indigenous nations and individuals were supposed to disappear
and be swallowed up into whiteness through acculturation, while Black people were given the ontological
status as property and multiplied as commodity.64
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Native peoples’ outward proximity to whiteness should, therefore, not be understood as a
pathway to freedom but, rather, as a pathway to genocide.65 Ultimately, it is white supremacy which
created and still benefits from racial antagonism. White settler colonialism stole land and people; it also
used African and Native Americans to commit acts of violence against each other, marched Natives
across the continent at gunpoint and coerced those who tried to remain on ancestral lands to participate in
the increasing enslavement of African Americans, and weaponized race to divide and disenfranchise
communities. The consequences of this systemic violence are still felt today.66
For many, if not all Indigenous peoples, there is no separation between the past and the present. It
is held within traditional ways of knowing and belief that all time and all history is interconnected and coexisting, crucial to culture and well-being.67 The rupturing or breaking of those connections, which weave
together the present and the past, and living generations to ancestors, has been a violence beyond the
initial acts of enslavement, rape, massacre, land theft, displacement, war, torture, genocide, and treaty
violations.68 As the citizens and institutions of New Orleans gather to celebrate the city’s Tricentennial –
the 300th anniversary of French intrusion in Bulbancha – this paper chooses instead to focus on its Native
people, unravelling the entwined threads of slavery and resistance, connecting them across time and place
to both the ancestors and the living.69
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Changing Contexts, Changing Faces: The Slave Trade in Colonial North America
In 2007, in commemoration of the 200th anniversary of the abolition of the Trans-Atlantic Slave
Trade, the British Museum hosted a symposium to “explore Trans-Atlantic trade and its relationship to
slavery, resistance, and diasporas.”70 The following year, Max Carocci and Stephanie Pratt presented nine
essays at the museum’s Adoption, Captivity, and Slavery: Changing Meanings in Colonial North America
conference. Compiled in 2012 into a book of the same name, Carocci and Pratt wrote:
Programs of museums and academic institutions… showed that, contrary to the enormous
coverage of the Atlantic Middle-Passage, there was little or no reference to the preAfrican origins of the slave trade in North America, either in planned publications or in
research symposia then taking place… we can gauge that the [I]ndigenous peoples of
North America experienced some form of bondage under the Europeans, yet their
experiences are generally represented as incidental or marginal to the larger narrative of
North American history, so much so that in a [2005] essay historian Joyce Chaplin has
aptly called this phenomenon the “captivity without narrative.”71
Indeed, the historiography of the enslavement of Native Americans is rudimentary in its infancy;
silence shapes the field.72 Carocci and Pratt’s decision to place the enslavement of Native Americans at
the center of their study is, consequently, significant. Before them, Alan Gallay’s 2002 book The Indian
Slave Trade: The Rise of the English Empire in the American South, 1670-1717 stood virtually alone.
Daniel Usner had previously written, in part, on the practice in his 1992 book on the French colonial
economy, Indians, Settlers, and Slaves in a Frontier Exchange Economy: The Lower Mississippi Valley
Before 1783. L.R. Bailey broke ground on the Spanish colonial system of Indian captive-taking and slavenetworks in 1966, and William L. Sherman’s 1979 work on “forced Native labor” focused on Central
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America.73 Until recently, the only other major resource focusing on the enslavement of Native
Americans inside of present-day U.S. borders was published by Almon Wheeler Lauber in 1913.74
Lauber’s profoundly comprehensive work has been largely ignored for the last hundred years.
Using the British colony of Carolina as a case study, Gallay contributes a foundational text to the
emerging field of Native enslavement studies, linking that unique form of slavery to the development of
the modern United States. He links its importance to the economy of the Thirteen Colonies, the formation
of the South, and the creation of the plantation system. Gallay argues that largescale and sophisticated
Anglo-American slave-networks operated across the Atlantic seaboard, capturing and forcing enslaved
Native Americans out of the South, while at the same time drawing enslaved Africans into the South’s
then-developing plantation complex. Central to his thesis is the radical idea that the drive to control both
Native land and labor was inextricably connected to the development of the plantation system,
specifically, and the entirety of the American South, more broadly. Gallay argues:
The trade in Indian slaves was the most important factor affecting the South in the period
of 1670 to 1715… It existed on such a vast scale that more Indians were exported through
Charles Town than Africans were imported during this period. This fact alone forces us
to reconsider the character and impact of English colonialism on the American South.75
Gallay also states that European colonists would never have survived, let alone prospered,
without both the aid of Native Americans themselves and the power dynamics created by white settler
colonialist aggression against them. This created an “imperial umbilical cord” connecting each colony to
its respective mother-country, which provided them military assistance, supplies, financial backing, and
new colonists necessary for subsistence and expansion.76 Colonial governments were dependent upon
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Native labor, and it took a long time for plantation systems and crop production to replace the economic
value of enslaved Natives. Gallay contends that colonists there did not attempt to pursue a subsistence
existence until the 1750s, when more Englishmen of “humble backgrounds emigrated to the colony’s
backcountry.”77 Before then, colonists relied heavily on the goods and commodities produced by Natives,
including the Natives themselves, and the trade in enslaved Native people became inordinately influential
on the rest of the colonies. He writes:
The English empire was also able to consume as much of the Natives’ commodities as
the Natives could produce, including the trade in Indian slaves. This trade infected the
South: it set in motion a gruesome series of wars that engulfed the region. For close to
five decades, virtually every group of people in the South lay threatened by destruction in
these wars. Huge areas became depopulated, thousands of Indians died, and thousands
more were forcibly relocated to new areas in the South or exported from the region.78
Since The Indian Slave Trade, there has been a small and slowly growing body of work that
acknowledges the widespread enslavement of Native Americans by European and American settlers, each
of which takes a regionally distinct approach. In her book Brethren by Nature: New England Indians,
Colonists, and the Origins of American Slavery, Margaret Ellen Newell also examines the impact that
Indian slavery had on the development of the Anglo-American colonies. By turning her focus to the
Northeast and tracing the personal stories and freedom suits of intergenerationally enslaved Natives,
Newell asserts that this unique form of slavery “intersects with some of the central themes of New
England and indeed American history.”79
In fact, the writing of early colonial legal codes, the socio-spatial organization of white
households, and even the spread of Christian evangelization in the colonies were responses to an
unending warfare against Native nations and the subsequent enslavement of Native people. Yet, the
existence of Indian slavery and the stories of Indian slaves has nearly disappeared from the literature
77
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produced in the post-World War era, likely obscured due to a number of historical myths surrounding
both American Indians and American slavery.80
In 2016, Andrés Reséndez published the most expansive study to date with his book, The Other
Slavery: The Uncovered Story of Indian Enslavement in America. His was also the first major publication
to broach the subject of the impact of this “Other Slavery” upon the modern nation and its living
Indigenous communities.81 Reséndez contends that there is a direct correlation between the historical
enslavement of Indigenous peoples with present-day social injustices, and the practice of that enslavement
was much more widespread and insidious than previously thought. A Latin Americanist, his primary
focus is on Spanish colonial Mexico. There, he establishes the relationship between the massive Indian
slave-trade networks operated by the Spaniards with their silver-mining operations. He also links the role
of Indian slavery with the colonization of the American West, where slave-raiding and trafficking
networks systematically yielded thousands of Indian slaves. Reséndez summarizes:
The notion of a trafficker and his slave network may seem simplistic, but it is crucial to
understand the reality of Indian slavery not as a residue of colonial wars or a transitional
phase until African slaves arrived in the New World in significant numbers, but as an
established network with staying power in which a host of individuals, from imperial
bureaucrats down to miners, governors, frontier captains, and Indian allies, had a stake.82
Brett Rushforth, on the other hand, focuses on New France and Upper Louisiana his book, Bonds
of Alliance: Indigenous and Atlantic Slaveries in New France. He analyzes pre-existing Indigenous
captive practices and reveals how the French adapted those practices in order to meet their own needs,
resulting in the widespread enslavement of Native Americans across French-claimed lands. The deliberate
exploitation and manipulation of Indian cultural practices, trade-networks, and warfare allowed the
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French to establish and then solidify colonial authority throughout the Upper and Lower Mississippi
Valley. Rushforth further illustrates the intricacies of the many distinct cultural and linguistic groups
inhabiting Louisiana at the time of colonization, as well as the importance of diplomacy and the calumet,
as both object and ceremony, in French-Indian relations.83
In Peace Came in the Form of a Woman: Indians and Spaniards in the Texas Borderlands,
Juliana Barr recognizes how white settler colonialism transformed traditional Indigenous kinship, binding
it to modern class structures and racial identity.84 Focusing on the intersection of race and gender, Barr
tackles the structures of colonial authority over time, including the passed-down cultural prescriptions and
institutional inventions, which define and control academic and cultural paradigms. She writes:
Changes in gendered valuation of labor, control of resources, political participation, and
domains of status and authority… derailed Native systems. Some of the most prolific
scholarly debates have focused on the ways in which colonizers viewed and judged
Indigenous and enslaved peoples in specific ways, in the process constructing the
[contemporary] categories of “white,” “Black,” “Indian,” “savage,” and “race” through
gender and sex differences.85
It is in this way that the dominant culture has long-departed from Indigenous perspectives, oral
histories, and knowledge production; recognizing these exceptions, for the majority of mainstream
historians, American history has been little more than institutionalized nostalgia or national propaganda.
Any mention of Natives and slavery together has been deeply contrived and predominately successful at
eschewing Euro-American collective guilt.86 Most studies focus on pre-existing Indigenous captive
practices, such as captive adoption, between warring tribal nations and deem them as having been
equivalent to European models of slavery, rather than confronting settler complicity in the development
of institutionalized socioracial systems and the introduction of slave-based economies in North America.
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However, there were distinct disparities between Native cultural practices and newly imported European
models of slavery, such as Atlantic plantation complexes.
War captivity and bondage occurred pre-contact, but these practices were fundamentally different
from white settler colonial systems of chattel slavery. Further, Indigenous peoples were not monolithic,
and customs varied greatly across the Americas. Some Indigenous groups, most of which were in Central
America, practiced forms of captivity prior to contact that closely resembled European constructs of
slavery, as they were connected to religion, ritual, and imperial power. Yet, these models were not racebased or primarily economically motivated.87 In North America, the captive practices in place at the time
of European intrusion were not tantamount to slavery, and the incorporation of captives into tribal
societies provided differential access to upward mobility and social equality.88 For example, Iroquoian
captives could become fully-integrated and even respected elders, whereas Algonquian captives were
members of households but not considered fully equal.89
None of these Indigenous practices were compatible with European expectations of slavery, nor
were they comparable with the then-developing European concepts of plantation economics. Forced
labor-for-profit, perpetual slavery, and slaves as property were not Indigenous concepts. In fact, these
differences routinely created diplomatic issues when French settlers would not free the enslaved people
they had acquired or return them during diplomatic peace accords, often having already sold them as
private property or into chattel slavery in the Caribbean.90 However, academics conform Indigenous
cultural practices ideologically to European models in retrospect, in many ways mirroring the adaptations
affected by settlers during the colonial period themselves.
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Christina Snyder, in her award-winning book Slavery in Indian Country: The Changing Face of
Captivity in Early America, writes the first chronicle of the evolution of Native war captive practices.
Deeming them slavery, Snyder traces their progression through American racialization into the
Antebellum period. Although she acknowledges captivity “was a normal accompaniment to warfare” and
“encompassed a wide continuum of experiences,” she primarily argues that captivity in “its most
exploitative form – slavery – was indigenous to North America.”91 She does not recognize, as Rushforth
does, that “slave labor was obviously not central to the economic or social organization”92 of the peoples
colonists found upon contact, nor that imperial governments “did not find… a benign system of captivity
that they could easily transform into slavery.”93 It was European colonists themselves who brought with
them “their own evolving notions of slavery to the colonial encounter.”94 As such, Snyder’s work typifies
how white academic interpretations are placed upon Indigenous peoples and cultural practices.
Similarly, Sophie White’s material culture study in Wild Frenchmen and Frenchified Indians:
Material Culture and Race in Colonial Louisiana is, at its core, an interpretation which maps Eurocentric
concepts of identity onto Native Americans in colonial Louisiana. White argues that racial identity and
ethnicity are mutable and were considered fluid during Franco-American colonialism.95 She connects this
fluidity of racial identity to the Western European intellectual tradition, the modes of French thinking at
the time of colonization, and the subsequent process of “Frenchification” and métissage as a formal policy
central to France’s seventeenth century imperialist-colonial model. 96 White also explores the unusual
degree to which this was a gendered form of violence. Native women and their children became
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“Frenchified” – and, at times, legally made white – through marriage, thus erasing their Indigenous
identities and giving Frenchmen access to Native land, trade, and kinship networks. White addresses the
importance of successful “Frenchification” in calming settler colonial anxieties that interracial marriage
could lead to Frenchmen to become “wild,” pulled into the opposite direction of “Indianness.”97
The prevailing French belief in monogenesis rendered this possibility of transmutation of race
into whiteness as an “improvement from savageness,” as well as the opposite.98 However, this ideology is
predicated upon racist constructs, the dismissal of Indigenous identity and kinship bonds, and the
ignorance of the long-term impacts of settler colonialism and slavery.99 White alludes to but does not fully
recognize or explore that these French-Indian unions were usually the result of unequal power dynamics,
coercion, sexual abuse, massacres, and attempts at survival. Although not the sole context for these
relationships, the most common métissage unions involved Native slaves, their daughters, and their
grand-daughters.100 Native American women were used as intermediaries for French-Indian trade but also
as a supply of sex, labor, and children.101 Therefore, the French colonial benchmark of successful
“Frenchification” should be viewed not only as the vehicle of genocide, but also within the context of sex
slavery and rape. As such, the colonial practice of métissage deserves a much more nuanced discussion of
race, gender, power, place, and the body.102
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Understanding how settler colonial governments and institutions have regulated Native identity is
essential, because systems of classification and power enable non-Natives to define who is or is not
“Indian” in order to control access to both Native land and labor.103 Further, the racialized identity of
“Indians” as the “Savage Other”104 is contrasted with the “civilized” European whom was capable of
holding legal title to the land.105 To European settlers, Native peoples’ occupancy of the lands did not
constitute legal possession for purposes of claiming title. It is in this way that settler colonialism does not
merely operate by racializing Indigenous peoples but by positioning Natives as being legally inferior to
whites, rather than acknowledging Native individuals as equals or Native tribes as sovereign nations.106
As distinguished anthropologist Ann Stoler has noted, the European settlements that developed on Native
lands have all generally been obsessed with ways of maintaining control of “Indianness” and of rigidly
asserting differences between Europeans and Natives to develop and maintain white social solidarity and
cohesion inside of colonized spaces.107 Historian David Chang summarizes this phenomenon within the
United States. He writes, “Nation, race, and class converged in land.”108
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Entwined Threads of Red and Black: The Hidden History of Indigenous Enslavement
Bulbancha: Native Grounds, French Enslavers

Figure 1. Map of North American Colonial Land Claims, 1750109

In the center of the continent, in Upper Louisiana, French explorers entered a new world via
waterway still reeling from the loss of its own natal empire a century and a half prior.110 The Southeastern
Ceremonial Complex once stretched from the Great Lakes to the Mouth of the Mississippi River, across
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the Appalachian Mountains and down through Florida.111 Cahokia was the capital of a vast and
interconnected Native civilization.112 Located at present-day St. Louis, it spanned approximately five
square miles and was as large or larger than its contemporary London or Paris.113 The city’s collapse
around 1400 CE – which has been attributed to crop failures, sociopolitical discord, war, and even a great
fire – has been shown by recent alluvial soil core sampling to have been caused, in part, by a massive
flood of the Mississippi River.114 This sudden floodplain shift impacted population growth and settlement
stability, and it was a critical factor in the dispersal of Mississippian peoples right before contact.115
Echoes of Cahokia and its pre-contact Mississippian cultural practices reverberated long after the
empire’s decline.116 By the time of French arrival in Upper Louisiana [Fig. 1], les Pays d’en Haut,
intertribal warfare divided the continental interior. Following a strict code of engagement, it included
prisoner of war captive practices.117 The calumet, often referred to in popular culture as “the peace pipe,”
was both sacred object and ceremony. It represented peace alliances which, when broken, could result in
the ultimate consequence: belonging to your enemy. Captives were taken and, through a process of
breaking-down of their original selves in elaborate and often violent rituals, they served as replacements
for members of the dead lost in battle and took on their community responsibilities.118 The purpose of the
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calumet was to dissuade warlike behavior and prevent violations of established peace accords, not
explicitly to produce captives.
Linked through intermarriage, kinship bonds, linguistic propinquity, and diplomatic treaties, the
tribes of les Pays d’en Haut maintained five broadly defined ethnic groups, which remained in quasistable alliances well into the seventeenth century: the Cree-Monsoni-Assiniboine, the Fox-SaukKickapoo, the Miami-Illinois, the Ojibwe-Ottawa-Potawatomi, and the Lakota-Dakota-Nakota (Sioux).119
In the South, in Lower Louisiana [Fig. 1], the Caddoan and Muskogean peoples sustained different
cultural practices and kinship relations than the Siouan and Algonquin peoples to the North. However, by
the mid- seventeenth century, the calumet and its associated rituals had become widespread, travelling on
trade-routes and waterways through the Southeast.120 By the end of the century, the ceremony was nearly
universal throughout the Lower Mississippi Valley and even became introduced to the peoples of the
Eastern Woodlands, such as the Cherokee and the Chickasaw.121
By the time the first colonizers arrived in Bulbancha, Europeans had been exploiting Indigenous
peoples for over two hundred years.122 French enslavement of Natives began in the Lower Mississippi
Valley in the shadow of pre-existing Spanish and British slave-raiding on the Atlantic seaboard. British
slave-raids against Native nations, originating primarily from the Carolina colony and travelling into the
continental interior, spread epidemic diseases such as influenza, measles, cholera, typhus, dysentery, and
yellow fever [Fig. 7]; so did the Spanish slave-raids along the Gulf Coast from Hispañola over a century
prior.123 As a result, the larger, more populous, and centralized chiefdoms encountered by explorers, such
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as Hernando de Soto, had fragmented into smaller tribal groups – the Biloxi, Pascagoula, Moctobi,
Mobila, Choctaw, Tohomé, Chickasaw, Bayogoula, Creek, Alibama, Taensa, Tunica, Natchez,
Mougulasha, Tallapoosa, Abehka, Chaouacha, Acolapissa, Quapaw, Chitimacha, Houma, Opelousa,
Atakapa, and others – by the time the French had built their first settlement in Biloxi Bay in 1699.124
White settlers – whether French, Spanish, or British – used these slavery-induced epidemics
along with divide-and-conquer warfare to compete with each other for land and labor.125 British slave
dealers from Carolina, for example, armed hundreds of Chickasaw warriors against the Choctaw in 1702,
resulting in the murder of eighteen-hundred and the enslavement of five-hundred more.126 In the same
year, the Spanish raised a force from across their missions in Apalachicola to attack the British-backed
Creek Confederacy in what became a prelude to Queen Anne’s War. In 1704, the British responded with
the Apalachee Massacre, killing and enslaving thousands.127 In 1706, the Chitimacha responded to French
slave-raids against them by killing Jean-François Buisson de Saint-Cosme, a Catholic priest and enslaver,
as he descended the Mississippi River from Natchez. In retaliation, French Canadian soldiers demolished
the entire Chitimacha village on Bayou Lafourche and sold the surviving women and children into slavery
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for 200 livres each.128 Jean-Baptiste Le Moyne de Bienville’s subsequent war against the Chitimacha
lasted until 1718.129
Slavery and slave-based economic models underpinned all of this bloodshed, and the captives
produced by it formed the core of Louisiana’s first slave population.130 Enslaved Natives were first
officially recorded in the Louisiana colony in the 1708 Census, which listed 80 “slaves all sauvages or
sauvagesses from different nations.”131 By 1714, a couple of hundred enslaved people existed in the
colony, almost all of whom were Indian.132 In response to the increase in this population, the French
Superior Council passed its own series of slave laws and regulations.133 Indian slavery was not only a
large component of settlement plans, it played a central role in French mercantilism. Bienville, for
example, later captured Native Americans and sold them into slavery in the French Caribbean at an
exchange rate of two-for-one for enslaved Africans. He wrote that he believed it “accomplishes a great
good for the colonists.”134
When Bienville’s older brother, Pierre Le Moyne d’Iberville, tasked with locating the mouth of
the Mississippi River by Louis Phélypeaux Comte de Pontchartrain, “discovered” the Biloxi Indians
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along the Birdfoot Delta in 1699, he had already had years of experience in French-Indian relations.
Iberville began his career with the Hudson Bay Company, as a French lobbyist for the Compagnie du
Nord, and he was second in command of the troops that committed the Schenectady Massacre during
King William’s War.135 Even so, Iberville misinterpreted the Biloxi-Bayogoula’s inclusion of women in
their hospitality parties to welcome the Europeans as an offering of sex.136 He made it clear that the
Native women should not touch the Frenchmen, because their skin was red and bronzed, and it should,
therefore, not come into contact with their white skin.137 André Pénicaut, a chronicler who accompanied
Iberville, described the ceremony, which followed:
A week later – as soon as news of the arrival of the French spread among the savages
neighboring to these – they came with the chiefs of several villages and sang their
calumet of peace, as all nations do with people whom they have not seen before, but with
whom they wish friendship and peace. The calumet is a stick, or hollow cane, about one
ell long, decorated all over with feathers of parrots, birds of prey, and eagles. All these
feathers tied together around the stick look just about like several lady’s fans from France
joined together. At the end of this stick is a pipe which they also call calumet.138
The purpose of the calumet prior to European contact was to preserve inter-tribal peace, not to
produce a slave caste. North American Indigenous practices of captivity differed greatly from both
Central American and European models. Native inter-tribal captive practice was not economic, racially
based, or perpetual, nor was it a benign method of captivity that could easily be transformed into the
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plantation system that was concurrently being developed by white settlers across the Atlantic world.139
None of these Native nations demanded captives mass-produce valuable export commodities, for
example, and captive adoptees were primarily tasked with communal subsistence activities and becoming
members of households as replacements for those lost in battle to their tribe of origin.140
The European view of Native cultural practices and, consequently, the understanding of this
history has been misunderstood through Eurocentric conceptualizations of slave-based models. Historians
have often pointed to the pre-existence of captive adoption as enslavement praxis in post-Mississippian
cultures to dismiss French colonialism as being somehow benevolent.141 The French, though, brought
with them their own evolving notions of race and slavery, as they ambitioned to establish a plantation
colony with a slave structure in the continental interior, later resolving to adapt their colonial projects to
their surroundings.142 French settlers were able to acquire captured prisoners of war from neighboring
tribes for their own domestic requirements, then exploited them in chattel slavery in private and
commercial agriculture.143
When Antoine Crozat’s Company of the West took over the Louisiana colony in 1712, the
introduction of mercantile capitalism further undermined relations with local Native nations and
destabilized the frontier exchange economy that had been carefully established through the development
of diplomatic relationships.144 The French depended heavily on Indian trade and political alliances for
survival and, through fixed prices and gift exchange, Native nations had initially been able to assert
traditional customs in a way that fit their new sociopolitical landscape. In order to establish a monopoly,
Crozat prohibited trade with Spain and inflated prices by as much as 300 per cent, which in turn caused
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settlers to establish illicit trade-networks that ultimately undermined the Company and weakened
profitability.145 The pan-tribal Yamasee War, sparked by British slave-raids against Natives and the
subsequent spread of epidemic disease, loomed heavily on the Atlantic Coast. British aggression and
expansion greatly impacted French intercolonial relationships.146
By June of 1718, three ships arrived from the Company, whose charter had recently been
surrendered by Crozat and awarded to John Law, carrying soldiers, convicts, and settlers for the La
Houssaye and La Houpe land grants. The Frenchmen then pushed their settlements even farther into
occupied tribal lands, hoping to trade in furs and pelts.147 By August, three more ships had arrived with
some additional eight-hundred settlers rounded up and forced to immigrate from the penitentiaries,
hospitals, and slums of France. Thousands of outcasts soon poured in from Europe. The Company of the
Indies transported forty-three ships full of white settlers, in addition to eight shipments of enslaved
Africans, to the Gulf Coast.148
Adrien de Pauger began laying out the streets and fortifications of their new city at New
Orleans.149 It was not long after the founding that a pattern of exploitation of Native Americans began to
immerge; the earliest baptismal records of the colony even contain statements from Indian women naming
prominent Frenchmen, under the pains of labor, as the fathers of their children.150 However, in primary
sources from New France, including Louisiana, the word “slavery” is seldom used to describe the
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relationships between Natives and settlers. Instead, texts often refer to Native women as “wives” who
“belong to” Frenchmen after an informal and frequently an undocumented bill of sale.151
Revealing a gendered frontier as well as a racial one, the settler colonial population was heavily
male and militarized.152 European beliefs rooted in Christian patriarchal values further led to prejudices
against Indigenous women and their primarily matriarchal cultures, which were not understood through
the Western patriarchal lens. Because of this, settlers often interpreted Native women’s freedom, power,
and lack of subservience to men – both Native and white – as proof of “licentiousness” or immorality.153
The sexualization of Native women was commonly expressed by European travel writers through
inaccurate and objectified descriptions of Native women’s nudity, “promiscuity,” and overall availability
for sex.154 Native wives “belonging to” Frenchmen were most often acquired as survivors of warfare,
bought and sold as slaves, and frequently were young girls. These women and girls were commonly used
as domestic servants, sexual partners, and cultural intermediaries in order for Frenchmen to gain access to
trade-networks and resources.155
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The two competing ideologies about Frenchmen having relationships with Native women can
best be understood through Bienville and Henri Roulleaux de La Vente. Bienville was opposed to FrenchIndian intermixture, as he saw race as something fixed, immutable, and necessarily separate. La Vente, on
the other hand, saw sacramental marriage as an opportunity to Christianize and “civilize” Native women,
whose identities were, in his belief, malleable and capable of being perfected.156 Based upon the belief in
the transmutation into whiteness as an “improvement from savageness,” the process of “Frenchification”
of Natives became the prevailing concept and a formal policy central to France’s seventeenth century
imperial-colonialist model.157 Heavily influenced by Catholicism, it pushed religion-as-empire through
assimilation and conversion, and it asserted that French blood could “fortify” métis children.158 NonCatholic Indians were considered “sauvage” until they were culturally and religiously “civilized,” often
through marriage or another legally recognized sacrament.159
Although we must be careful to not paint all Native women with the broad brush of victimization,
women and children comprised the overwhelming majority of Indian slaves remaining in French
Louisiana. Quasi-consensual relationships, when they did occur, were more likely to be established by
white men living outnumbered in Native villages, subject to tribal law and customs. Native women living
with the French, in their forts and urban environments, were almost always slaves, incapable of consent in
that context.160 Indeed, the ideological concepts of consent and agency – which are often conflated with
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resistance in historical literature – rely heavily upon the existence of free will and intent, precluding an
enslaved person or a colonized people from fully possessing either.161
The propensity to undermine and distort histories of women and minorities contributes to the
erasure of Indian slavery in the existing scholarship; throughout this paper, methodological approaches
have been taken to identify and recover underrepresented stories from historical obscurity. A decolonial
framework is also used to weave together sociological theory with a chronological ethnohistory to
challenge false narratives, which have consistently imagined Indigenous peoples as willing participants in
their own colonization, enslavement, and genocide. The entire practice of Frenchmen marrying Native
women, for example, cannot be divorced from slavery, nor can the role of Indigenous women in any
colonial society be separated from white settler power dynamics. On the contrary, the exploitation of
Native women exists as a gendered method of control at the intersection of colonialism, racism, and
sexism. Yet, the current literature does not fully recognize or explore that these unions were usually the
result of unequal power, coercion, sexual abuse, war, massacres, and attempts at survival.162
New France warred with Spain for Mobile and Pensacola, and long periods of chaos, violence,
and famine impacted settlement.163 The colony was dependent on Indian corn, which had for centuries
been cultivated by Natives on irrigated fields “inundated by overflowing waters” and stored in granaries
to feed their communities.164 Although the Company transported supplies and food, goods were often
mismanaged, and Frenchmen were unable to grow their own rice purchased from Vera Cruz. Settlers,
therefore, begged that daughters of farmers were needed in the colony rather than authorities sending
more girls from Paris or trading Indian wives to the French backwoodsmen.165 When the Mississippi
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Bubble burst in 1720, John Law’s operation collapsed; frenzied speculation for a share in the Company’s
pillage of the New World, including the sale of tobacco and enslaved peoples, and the tying of Company
stock to royal finances had led to a stock market crash in France and across Europe.166
Four years later, the French government, under the direction of Bienville, issued a Code Noir
tailored to the needs of their neglected, struggling colony. Based on the 1685 Code Noir written for SaintDomingue, the 1724 Louisiana law aimed to limit manumission and African influence, prevent the
development of “maroon communities,” and regulate racial intermixture.167 It enacted a much more
restricted manumission process than was enumerated under the 1685 law, because the French Crown
hoped to prevent the development of a large population of gens de couleur libre affranchi in Louisiana
like that which had grown in its Caribbean colonies and threatened the racial order there.168
The 1724 Louisiana law’s application to the enslaved was mostly gender-neutral, but it specified
punishments for women who were forced to have children by their enslavers; these women could never be
freed, while only small fines were ordered to be levied against their rapists.169 Although the Code Noir
prohibited “non-marital interracial relationships,” this did nothing to actually prevent racial intermixture.
Not only was the Code irregularly enforced in regard to white men, the sexual exploitation of enslaved
women did not threaten white patriarchal racial dominance, nor did it challenge its intrinsic logic of
expanding and securing the enslaved population over time [Fig. 2].170 The lives of enslaved and free
women of color were bounded, literally and figuratively, by white patriarchy and slave ownership.171
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Although generally thought of as “Black codes,” the Code Noir was applied to all enslaved
peoples, including to Native Americans. Its language primarily differentiated between free and enslaved,
whether free-born or freed through manumission. Thus, it recognized slavery as something connected to
both race and class.173 One example of the law’s application to Natives can be found in the unique role of
the Ursuline nuns in complying with Article 2 of the Code Noir, which made it mandatory that “masters
impart religious instruction to their slaves.”174 The Ursulines thought religious indoctrination would
“ameliorate the lot of the savage and the slave, by teaching them of a Heaven prepared for them, of a
Father who loves them – rescuing them from the bondage of Satan.”175 One of the earliest instances of an
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Indian boarding school in North America,176 the Ursuline Convent’s nuns regarded the Native women and
young girls under their care as “savages, who are baptized only with fear and trembling, because of the
inclination of which they seem to sin.”177 Boarders, of course, were obligated to be in service to the nuns
who, too, operated their own plantation.178
Right after the implementation of the Code Noir, the first of many suits involving enslaved
Natives appeared in the colonial record. On August 14, 1724, the city’s master-carpenter, Jean Coupart,
found himself before les Messieurs du Conseil Supérieur et de Régie, the French Superior Council at New
Orleans.179 Coupart had sold a “petite sauvagesse” a week prior. The buyer, Lasonde, was so unhappy
that he petitioned the Council for an investigation into the matter, hoping for a refund on his investment.
Pouyadon de la Tour, then the Surgeon-Major of New Orleans, reported that the young Indian girl had
been beaten and abused so severely by Coupart, her wounds were infected, and she was suffering from a
high fever, which would inevitably result in her death.180 In his defense, Coupart offered nothing but
denial; he told the Council he did not accept any responsibility at all.181
The case of Lasonde vs. Coupart illustrates how enslaved Native American women often suffered
the same fate as enslaved African American women under French law. There were no actual protections
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from such violence and they were, instead, considered property to be done with as their owners pleased.
Although Article 20 of the Code Noir technically afforded enslaved people the right to request judicial
intervention in the case of mistreatment, no slave-owners were ever convicted for harming their slaves
during the French period.182 The application of this article was more commonly that former-owners and
those who hired or “rented” slaves from their current owners would be ordered to pay “property damages”
for any abuse that resulted in medical costs.
Utilizing keyword data-mining and data-basing of digitized colonial records, this study identifies
dozens of previously unreported or underrepresented documents, which refer to enslaved Natives. By
filtering and sifting through the archive for marginalized narratives, we can begin to disrupt the historical
and epistemological dispossession of Native Americans and uncover the extent of their enslavement.
Native people are found itemized as property in the preliminary censuses of the early villages and
plantations that would later become incorporated into the City of New Orleans, such as Chantilly and
Bayou St. Jean.183 French Superior Council Records most commonly mentioned enslaved Natives as
property appraised in wills, successions, or plantation inventories. The first such instance that could be
found in the colonial records was in November of the same year, 1724, when city auditors Jean-Baptiste
Massy and Sieur Bachère listed a “sauvagesse” amongst the feather beds, silver, guns, poultry, hogs, and
cattle of the deceased plantation owner, Claude Trepagnier.184
French Superior Council records show that even suspicion of “Indianness” could render prejudice
under the law. Margueritte Ouaquamo Quoana, whose name the Council noted had an “uncomfortable
Indian semblance,” had two white men testify against her that they were witnesses to the signing of her
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then-destroyed marriage contract, entitling the deceased Frenchman Bourdon and his heirs to her and her
property.185 Just three years later, in 1728, in response to a petition from French Canadian Father JeanBaptiste le Boullenger, the Council established new laws formally stripping the inheritance rights of the
Indian widows of Frenchmen, enslaved or free, and their métis children, which had previously been
guaranteed de jure under French Civil Code.186 Le Boullenger argued that Native women simply
“preserved too much love for their homeland and its savage manners.”187 Significantly, this allowed
French property to remain French and Native property to become French under colonial law, while also
limiting the power of Native women in relation to the white men who were settlers on their land.
With Indian slavery came Indian resistance; taking many forms, one of the most common acts
was desertion. By 1726, “runaway slaves” had become so common in the colony that the Attorney
General of the King of France, François Fleuriau, urged the members of the Superior Council to take
immediate, decisive action.188 A powerful man, Fleuriau emphatically prosecuted the “undesirables” of
the colony. In fact, he had just recruited the African slave Louis Congo as the city’s executioner, hoping
to better enforce law and order through fear. Congo drove a hard bargain, demanding his freedom and a
full ration of wine for his services. These services also made him a target and a pariah to les petit gens.189
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The following year, multiple “runaway slave suits” involving both Native men and women were
brought before the Council and, then, before Congo.190 In the middle of the night, three “fugitive Indian
slaves” broke into Congo’s home and attacked him in retribution. One of the suspects, Bontemps, was
later ordered to die at the executioner’s hand.191 The Council granted Congo the right to kill his accused.
In 1728, Fleuriau still placed the punishment of runaway slaves at the top of his prosecutorial agenda.
On the 31st of May, Commissioner Antoine Bruslé began the interrogation of two “savage slaves”
accused of this very crime.192 Jean Guillory was just 15 years of age and listed as the property of Trudeau,
a settler with a cattle farm along the banks of the Mississippi River.193 Sheriff Dargaray caught Guillory
along with his 18-year-old friend. Bontemps – or “Good Times,” as he was aptly called – had taken a
small amount of silver from Pellerin, the keeper of the main warehouse of the Company of the Indies.
Together, the two boys bought some brandy and set off to enjoy their day.194 For this, François Fleuriau
condemned them to death. First, they were to be appraised of their value, then flogged, strangled, and
hanged.195 The Superior Council also fined the liquor retailers, Lemarie and Ozaune, 20 francs to be given
in care of the Hospital and passed a law thereafter forbidding the sale of alcohol to “slaves except on
order from their owners.”196
Thought easier to control and acculturate, child slavery was a common tactic of colonization.
French, Spanish, and Anglo-American systems each incorporated the practice to varying degrees [Fig. 3].
Although the informal enslavement of children was widespread during the early years of colonization,
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records also show that formal enslavement of Black and Indigenous children also persisted over time,
reaching its apex during the Early American period [Fig. 3].197
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Bontemps, though, was outwardly defiant; he wore traditional clothing and war paint to the
gallows, instead of the European clothing that had been issued to him. Louis Congo, the executioner who
had accused Bontemps of attacking him, walked him up the ladder, hung a rope around his neck, and
pushed him to his death. He left the Native boy’s lynched body dangling for days, as a warning to all
those who might see.199 From the funerary records of the period between 1724 and 1730, eleven of the
forty-five burials of enslaved people were of Indians.200
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The Code Noir and, subsequently, the entire system of race-based laws in French Louisiana
became more widely applied to Native Americans over time. In a rare instance in which the colonial
records mention the Native nation of origin,201 an Osage woman who had been enslaved in Natchitoches
received a mixed decision from the Superior Council on October 22, 1729.202 In accordance with the will
of her enslaver, the late François Viard, a petition had been entered for her emancipation by Duplessis.203
In response, the woman’s freedom was approved by Fleuriau, but it was further ruled by the Council that
the other provisions of Viard’s will would not be granted.
Even though she was now considered free, perhaps in title only, the nameless Osage woman was
not allowed to inherit the 100 pistoles left to her “for her Catholic education.” Instead, it was ordered that
she board at the Hospital to be trained by the Ursuline nuns, who would receive her cash legacy in her
stead. This limited, stipulated freedom typified the experience in New Orleans for women of color at this
time. The numbers of Ursuline boarders and day-scholars steadily increased, and so did the wealth of the
nuns. Their orphanage became known as “an asylum… for the negress and the squaw.”204
Natchez: Is Death Not Preferable to Slavery?
Within the ever-changing context of French-Indian relations, 1729 was an important year. It
encompassed events that reverberated across the colony. Tensions exploded into open conflict with the
Natchez Uprising, occurring because of Indian slavery and due to a chain of events put into motion by the
French. By the 1720s, slavery, warfare, colonial expansion, and epidemic disease had shattered larger
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tribal populations along the Gulf Coast into nearly twenty different petites nations, and survivors from
decimated tribes sought refuge together.205
The Natchez suffered one of the greatest impacts under French colonization. As one of the largest
and most centralized nations, they were seen as a labor force to be exploited, because they were capable
of producing food and other goods needed by the settlers. Crucially, Natchez lands also occupied one of
the best tactical positions in the Lower Mississippi Valley [Fig. 1], which the French desired to control
Native populations and intercolonial expansion. In this way, Foucault’s “panopticon” model can be
applied to both slavery and colonialism;206 French settlements endlessly surrounded Natchez villages,
devastating them with disease.207 By the mid-1720s, over half of the population had already been lost.208
An unknown number of Natchez men, women, and children were also enslaved and transported
throughout the continent, like the mother of Marguerite Scypion.209
The first white settlement upriver from New Orleans inside the Natchez territory was established
at Fort Rosalie in 1716 [Fig. 1], a concession forced by Bienville after he executed four hostages,
including two leaders of the White Earth village, as a show of strength. These murders were also reprisal
for the previous actions taken by Natchez warriors in response to the diplomatic insult from Antoine de
La Mothe, Sieur de Cadillac, the founder of Détroit and then-governor of Louisiana. A disreputable man
who pushed alcohol among Natives as a profitable trade good, Cadillac refused their calumet of peace.210
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Traditionally seen as an extreme dishonor and, vitally, as an act of war, warriors killed four traders while
pillaging 10,000 livres of merchandise as recourse from the Company of the West.211
Bienville, who well-knew the consequence of disregarding diplomatic conventions, admitted to a
hatred for the Natchez; he distrusted them “more than any other group of Indians,” owed to their
willingness to resist French incursions and slave-raiding on their lands with retaliatory attacks against
white settlers and their livestock. Bienville demanded the Natchez pay “in slaves or their equivalent.”212
However, his ambitions along the Mississippi River were dependent on controlling Natchez territory and
maintaining the compliance of the Natives living there, through any means necessary. Fort Rosalie was a
strategic trade location needed to extend and sustain Louisiana’s fragile trade sphere and prevent
expansion by the British westward into the Mississippi Valley and New France.213
In 1723, Bienville led over seven-hundred men into Natchez territory to “restore peace.” He
occupied Fort Rosalie and marched on the neighboring villages, beginning “a furious onslaught, killing,
burning, and ravaging without mercy.”214 With every promise made to them broken, the Natchez
cautiously planned their vengeance.215 Tribal council members and elders felt as if the status of their
entire nation now amounted to “nothing more than slavery.” Le Page du Pratz quoted Stung Serpent, the
Natchez war chief and brother to the Great Sun, the grand chief, shortly before he died in 1725:
Why did the French come into our country? We did not go to seek them… What occasion
then had we for Frenchmen? Before they came, did we not live better than we do, seeing
we deprive ourselves of a part of our corn, our game, and fish, to give a part to them? In
what respect, then, had we occasion for them? Was it for their guns? The bows and
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arrows, which we used, were sufficient to make us live well. Was it for their white, blue,
and red blankets? We can do well enough with buffalo skins, which are warmer… before
the arrival of the French, we lived like men who can be satisfied with what they have;
whereas at this day we are like slaves, who are not suffered to do as they please.216
In the same year as Stung Serpent’s death, Bienville was accused of corruption and recalled to
France.217 In 1728, the new Commandant-General of Louisiana, Étienne Boucher de Périer, appointed
Sieur de Chépart to the position of the commander of the Natchez Post.218 However, amidst growing antiFrench resentment, Chépart was a poor choice. A known drunkard and imprudent man, he immediately
began to terrorize the people. He was even summoned before the Superior Council and found guilty of
“acts of injustice;” Governor Périer, though, pardoned him and reinstated him to his command.219 Despite
the Natchez being “enemies to the institution of slavery,” Chépart returned to Natchez territory with a
number of enslaved Africans, intent on starting a tobacco plantation for the Company.220 He brazenly
ordered the Sun of the White Apple village to immediately remove his people from their lands.221
Able to convince Chépart that they will vacate after the harvest at the first cold of winter, the Sun
then assembled the elders and members of the tribal council to develop their response. There, they formed
their plan to free themselves from the French invaders. Although traditionally viewed solely as a response
to French settlement, Indian slavery and the slave-trade, within the broader context of the violence of
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colonization, was the primary motivating factor behind the tribal council’s decision to “withdraw
themselves from the tyranny of the French” by killing them “down to a man.”222 One of the elders even
argued that, although their nation was already essentially enslaved as a whole under the system
colonialism imposed, it would not be long before every individual was made a slave outright, as others
already had been. The elder implored of the tribal council, “Is death not preferable to slavery?”223
The Natchez Uprising on November 28, 1729 was a massive collaboration between individual
villages, surrounding Native allies, and enslaved Black people promised freedom for their support.224
While the Uprising failed to remove every settler from their territory, the Natchez successfully killed
more than 145 French men and 36 French women and freed over 300 enslaved Africans.225 Though
French losses were comparatively small relative to the massive number of Native American deaths from
European attacks and slave-raids, the “Natchez Massacre,” as it is most commonly called, occupies an
exalted place in colonial Louisiana history. It generated a widespread fear of seemingly reasonless
“Indian attacks” among the white settlers, which even bordered on becoming hysteria in New Orleans.226
More significantly, though, the Uprising resulted in changes to colonial policies about Native
Americans; the French now recognized that massive organized resistance to colonization and slavery was
not only possible, it was inevitable. Colonial officials and the planter elites realized the danger that
interracial cooperation in slave uprisings posed in putting an end to their hegemony.227 Race relations,
therefore, became increasingly complex, especially for those standing in the way of the interests of
colonial officials. Implementing divide-and-rule policies, Governor Périer dispatched armed enslaved
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Black troops in December to commit an ethnic-cleansing against the neighboring Chaouacha Indians, who
did not even participate in the Uprising, specifically to generate racial antagonism between Black and
Native peoples.228
The King’s commissary, De la Chaise, then proposed freeing some of the enslaved Africans who
participated in these attacks on surrounding Natives as reward for their “proof of valor and attachment to
the French nation.”229 The Choctaw, long allied with the French for trade purposes, joined in retaliatory
attacks against the Natchez in January and February of 1730, and even recaptured some of the freed Black
slaves, negotiating their return to the French.230 Meanwhile, the French continued to mobilize against the
Natchez and, in June, Black and Creole New Orleanians tried to create their own rebellion, purportedly
intending to burn down the city while all the whites were at Catholic mass. Leaders of the plot were
caught, tortured, and executed.231 The French were desperate to regain control.
Although the Natchez Uprising is commonly discussed in both the primary source materials and
the historiography of colonial Louisiana, it is not often explicitly linked to Indian slavery. This paper,
however, interprets the Uprising within the context of resistance studies, and it purposely subverts preexisting discourse by applying theoretical analysis from the emerging field of Native enslavement studies.
An overall increase in slave-raiding against Natives by Europeans, epidemic disease travelling within
slave-trade networks, and white settler colonial encroachment onto Native lands for the expansion of
plantation agriculture all fueled organized Indian resistance. Evidence of Indian slavery as motivation is
interspersed throughout the existing histories, yet it has remained unconnected with the overarching slavebased economic system and plantation complex then-developing across the United States.
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In fact, by 1731, the Natchez Uprising and the destruction of Fort Rosalie had bankrupted the
Company of the Indies and undermined European investors’ confidence in Louisiana plantations’ tobacco
production. As speculation and investment shifted to the French Caribbean and financiers became
unwilling to extend further credit to Louisiana settlers to purchase more enslaved people from Africa,
Louisiana’s Trans-Atlantic slave-trade came virtually to a halt, which is further corroborated with data
from The Trans-Atlantic Slave Trade Database [Fig. 4].232 At the time of the Company’s collapse,
colonists owed the Company several million livres, mostly from outstanding debts related to unpaid slave
acquisitions. This early system of credit under French mercantile capitalism had built colonial society,
transitioning it from a frontier exchange economy to a slave-based plantation model.233
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New shipments of enslaved Africans were not available again until Spain took possession of the
Louisiana territory and reopened the international slave-trade in the 1770s [Fig. 4].235 The period between
the Natchez Uprising and Spanish possession, though, was formative for both the colony itself and for the
ever-changing notions of racialization within the colony. Metropolitan conceptions of race and social
order continued to evolve, which is most evident in the presence of new racial classifications in the 1732
Census. For the first time, mulâtres were considered an enumerable category, although they were only
listed as nameless members of households.236
Though limited in numbers in this census and likely under-recorded, mixed-race people of color
were not new to French Louisiana, they were just finally being counted. Able to be considered either freeborn or affranchi, neither class of mulâtres were listed in the partial census of 1737, nor were esclaves
nègres or esclaves sauvages expressly identified as such.237 Prior to this, records denoted European
colonists as unraced men, women, and children. Considered the default, white people were now recorded
simply as maîtres or femmes, masters or women.238 Examples from sacramental records, such as the 1733
baptism of Marie and the 1748 baptism of Charlotte, show that the children of Native women were
recorded as being mulâtre or sang-mêlé, instead of being recorded as Indian.239 This study’s analysis of
Gwendolyn Midlo Hall’s Databases of Afro-Louisiana History and Genealogy reveals the degree to
which Indian identity became obscured in the records over time [Fig. 5-6].
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Figure 5. Racial Designation of Enslaved Natives or Mixed-Race Natives in Louisiana by Period240
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Racial labels for non-white people were ambiguous at best, and the Catholic priests and other
officials tasked with compiling records did not use the same methodology to do so.242 During the 1730s,
records also began appearing that notate “part Indian negroes” and “mulatto rouge slaves” available for
purchase in the colony. One example is the 1738 sale of a Choctaw man identified by his enslaver as
“mulatto rouge” found in the estate records of Orleans Parish.243 Yet, these racial labels have remained
unconnected with a broader practice of Indigenous enslavement in both Louisiana and across all of the
lands that now comprise the United States. At the same time, previously unacknowledged “full-blooded
Indian slaves” continued to be bought, sold, and recorded in successions and inventories [Fig. 5-6].244
The next major census of New Orleans, taken in 1763, once again lists mulâtres, and it was the
first to specifically and separately enumerate free people of African ancestry.245 The 1766 Census,
however, lumps all enslaved people into one category regardless of race, class, or gender. In total, 5,940
slaves and 5,556 Europeans were counted in Louisiana. A final category of “Savage Others,” free Natives
of les petites nations, were listed as “Indians capable of carrying weapons.” Not considered members of
the colony but counted due to the threat they posed, 15,955 surviving Natives were calculated in 1766.246
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The Other Slavery: From “Bloody” O’Reilly to the Purity of Blood

Figure 7. Map of European Slave-Trade Routes of Native Americans, 17th and 18th Centuries247
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Sources: Meta-data analysis derived from Gallay, The Indian Slave Trade; Reséndez, The Other
Slavery; Usner, Indians, Settlers, and Slaves; Rushforth, Bonds of Alliance; Kelton, Epidemics and Enslavement.
This map has been drawn by the author, Map data © 2018 Google, INEGI. In the 16th century, Spanish slaving
networks operated primarily in the Caribbean, the Yucatan, and Florida. But by the 17th century, four major nonAfrican slaving grounds were operated by the Spanish in the Americas, in addition to the Philippines and the trade
from the Malabar, Coromandel, and Bengali coasts of India. The Anglo-American colonies raided Indian slaves
from across the eastern part of the North America, but more heavily in the Southeast. Later, 19th century American
slavery of Natives would reach as far west as California. The French traded Native slaves up and down the
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During the early-nineteenth century, both African and Native American chattel slavery increased
substantially. Enslaved Native Americans, from different nations of origin, had regularly been transported
up and down the Mississippi River throughout Upper and Lower Louisiana during the French period but,
with the introduction of Spanish rule, trade-networks expanded ever-outward and ultimately stretched
from Central America across North America [Fig. 7]. Four major Indian slaving grounds were operated
by the Spanish in North, Central, and South America, which stretched from the Great Plains all the way
down to Mexico City, the mouth of the Amazon River into Trinidad and across Venezuela and Colombia,
the heart of the Amazon Basin outwards to the ports of São Paulo and Buenos Aires, and the Cape of
Good Hope at the tip of South America up to the port at Valparaíso, Chile [Fig. 7].248
French Indian slave-trade networks had extended from the Gulf Coast up the Mississippi River
into Hudson Bay and across Québec, while the English had raided Indian slaves from along the Atlantic
seaboard into the Southeast and the Carolinas [Fig. 7]. Spanish New Mexico, in the present-day American
Southwest, had become the primary labor depot for the massive mining operation at El Parral, Mexico, by
the 1650s. By the close of the seventeenth century, Apaches were routinely transported and sold into
slavery as far away as Québec [Fig. 7]; there, they comprised as much as one-fourth of the Indian slave
population of New France.249 The following discussion utilizes a methodological approach that builds
upon existing scholarship, establishing the chronology of the “Other Slavery” and connecting its practice
and trade-networks to Louisiana during the eighteenth and nineteenth centuries.
Rapidly after the Spanish first arrived in the Americas, the enslavement of Native Americans
became an extensive capitalist enterprise. In fact, Columbus’s first business venture in the New World
was to send four caravels loaded beyond capacity with enslaved Indigenous peoples back to Europe to be
auctioned for sale.250 In turn, slave-raids were the cause of more deaths than smallpox, influenza, and
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malaria combined.251 Other Indigenous peoples from across the modern Gulf Coast including Florida, the
eastern coast of Mexico, and northern Central America were then captured and exported by militarized
slave-raiding parties to replace the initial devastated population.252
Columbus continued to send Native slaves to Spain and was quite direct about his operation. In
his 1494 shipment, he included a letter to Queen Isabella in which he wrote, “May you believe that one of
them would be worth more than three [B]lack slaves from Guinea in strength and ingenuity.” Ten days
later, Columbus wrote a second letter requesting more provisions, and he proposed that he could pay for
them “with slaves from among [the Indians], a people very savage and suitable for the purpose.”253
In this “reverse Middle-Passage,” an unknown number of Native Americans – most of whom
were women and children – entered the slave markets of Lisbon, Seville, Valencia, Barcelona, Genoa, and
other European cities [Fig. 7].254 Queen Isabella was reluctant to agree to a legitimized enslavement of
them, and she appointed a committee of lawyers and theologians to reach a final decision. During the five
years they deliberated, Columbus continued to profit from this “Other Slavery” and sent enslaved Native
Americans to Spain.255 It was not until the creation of the New Laws some forty years later that it became
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an established principle in New Spain that the Indigenous peoples of the Americas were free vassals of
the Crown and could not legally be enslaved.256 This did not, however, end the practice.257
Representing differential perspectives on race and slavery between the Spanish metropole and
local colonists and officials, the audencia in Mexico petitioned against King Charles I’s orders to free all
Indians in bondage in 1539. Over one hundred years later, Indian slavery still persisted across the New
World. The anti-slavery campaign spearheaded by Queen Regent Mariana in 1665 and continued during
the reign of her son King Charles II was heavily resisted by colonial leadership and royal authorities, from
Chile to the Philippines.258 Early attempts to enforce abolition failed, thus demonstrating the limitations of
monarchal power in such a massive empire.259
Despite Charles’s decree to free all Indians on the American continent, Spanish traffickers
continued to compete with other European slave-trade networks. Spanish colonies depended on
Indigenous labor and, unlike later developments in New France and the Anglo-American colonies, New
Spain would continue to rely primarily on Indian, rather than African, slavery.260 Indian labor was
essential for the extraction of wealth. Mexico’s centuries-long silver boom demanded large volumes of
cheap, expendable labor, and African slaves were considered an investment. In total, recent scholarship
has determined that Indigenous slaves were forced to produce over 48,722 tons of silver from the
Spanish-controlled mines on their lands, which in turn allowed the Spanish peso to emerge as the world’s
first global currency.261
The impact of this substantial level of exploitation would culminate in the Pueblo Revolt of
1680.262 Don Juan de Oñate had established the territory of New Mexico, which includes present-day
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Arizona, as a mining baron, but he used Catholic evangelism as a legitimate excuse to open Native lands
to settlement. Oñate’s father was one of the founders of the silver mines of Zacatecas and one of the
richest men in the Spanish colonies.263 Later governors of New Mexico, such as Juan de Eulate and Juan
Manso de Contreras, revolutionized ways to circumvent Spain’s prohibition and meet the demand for
Indian slaves. Eulate was the first to issue vales authorizing the capture of “orphaned” Native children,
produced by Spanish-Indian warfare or stolen for the express purpose of enslavement. Contreras issued
official certificates to keep Apaches “in deposit” for a specified number of years.264
Before he was assassinated, Governor Rosas initiated an expansion of wars against the nomads of
the region, especially the Apaches and Utes, as an excuse to capture and enslave them. As a result, Native
slaves were transported across the continent and Native resistance against slave-raids resulted in cycles of
reprisals. Oñate, for example, parceled out Pueblo towns as Spanish encomiendas, violently punishing
anyone who resisted. Well-known for the Pueblo-Acoma Massacre and the amputation of one foot from
all Acoma males over the age of 25, Oñate also sentenced all of the males between the ages of 13 and 25
and all of the females above the age of 12 to twenty years of enslavement.265
The encomienda system had been developed and applied in various forms over time across the
Spanish empire.266 In all of its incarnations, although Natives may or may not have been considered
“slaves” on paper, they were still politically and economically disenfranchised, dispossessed of their
lands, and forced to labor or pay tribute to their encomenderos under strict penalty of law, such as
dismemberment or even death. Those who were convicted of crimes – often fictitious offenses and
sentenced without any judicial due process – were entrapped by officials or Catholic missionaries, after
which they could be sold to the highest bidder or distributed amongst the soldiers.267
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Broad comparisons can, therefore, now be made between the Pueblo Revolt of 1680 in New
Mexico and the Natchez Uprising of 1729 in Louisiana. Both employed runners travelling vast distances,
relied on intertribal cooperation, implemented a countdown, intended to strike at various colonial
settlements all on the same day, and ultimately aimed to rid local Indigenous peoples of their European
invaders. Crucially, they were both also motivated by Indian slavery. Traditional historical analysis points
to religious tensions as the primary motivation for the Pueblo Revolt, but priests’ participation in
systematic forced-labor coercion and abuse were also fundamental catalysts.268 This paper’s meta-data
analysis and mapping of Indian slave-trade networks further connects Indian slavery across North
America, linking these populations to each other [Fig. 7]. Enslaved Natives taken by Spaniards from the
Southwest were routinely smuggled across the Louisiana territory and into New France.
Although Spain had acquired Louisiana in 1762 under the secret Treaty of Fontainebleau, the
conversion of laws and institutions from French into Spanish did not become a serious endeavor until
1769, with the arrival of Governor Alejandro “Bloody” O’Reilly from Cuba.269 After the French revolt in
New Orleans against the first Spanish governor of Louisiana, Antonio de Ulloa, O’Reilly had orders from
the Spanish Crown to quash any rebellion, regain control by force, and establish Spanish imperial law. He
abolished the French Superior Council and established the Cabildo in conformity with the practices and
precedents set under the Siete Partidas and the Recopilación de las Indias.
Another important consequence was the introduction of the Spanish Código Negro, which
differed from the French Code Noir in several respects.270 Because Spanish law technically outlawed the
enslavement of Indians, the new French subjects of the Spanish Crown – like Spaniards across the
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Americas before them – had to overcome certain obstacles in maintaining the practice and ensuring their
property.271 O’Reilly issued a decree to this effect on December 7, 1769, which declared the enslavement
of Native Americans in the Province of Louisiana to be illegal.272 It further demanded all enslavers to
declare the number, value, and origin of their property:
Thus, it is very expressly forbidden of all His Majesty’s subjects and even of those whom
would pass through this Province, to acquire, buy, or appropriate, after the day of the
publication in this edict, any Indian slave. It is also ordered that the present owners of
said savage slaves must not divest themselves of those whom they own in any way
whatsoever, unless it is to give them their liberty, in accordance with His Majesty’s
orders on this subject; said owners must also make declaration of their slaves with the
Clerk of Court, giving the name and nation of all said Indians and the price at which the
owner valuates them.273
O’Reilly’s decree contained a broad prohibition against Indian slavery under any pretext, but it
also ordered that existing Indian slaves could not be sold by their owners until a definitive ruling was
issued by the Spanish Crown.274 No official resolution to the question of the enslavement of Native
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Americans in Louisiana ever came, and those held in bondage under the French were never freed.275
There was no mass manumission or emancipation. To the contrary, records from Louisiana’s Spanish law
courts clearly recognized French-obtained enslaved Natives as property, and the colonial government
routinely enforced debts and taxes related to them.276
In Spanish Louisiana, the ban against this “Other Slavery” was not just loosely enforced and
routinely circumvented, as it had been across the rest of the Spanish empire, it was effectively ignored
unless challenged. Twenty-five years after O’Reilly issued his decree, then-Governor Carondelet
explained in a letter to Eugenio de Llaguno y Amírola, State Secretariat to King Carlos IV, that he could
not find record of the law in the local archives, nor any evidence that administrative action had ever been
taken in New Orleans to enforce it.277 This is not surprising, as many of colonial Louisiana’s officials had
a vested personal interest in maintaining the institution.
After the death of Francisco de Cruzat, former-Lieutenant Governor of Upper Louisiana, two
suits were brought against his estate and heirs by his Native slaves, Pierre and Marie. Born into slavery
along with their Black-Native half-brother Baptiste, all three siblings successfully sued their enslavers for
their freedom. Baptiste was enslaved separately in Ste. Geneviève by Manuel Bourgignon and, despite his
mixed-race status, also obtained manumission.278 Cruzat had made no attempt to free the Natives he
illegally held in bondage after O’Reilly’s ban. These cases are noteworthy, because they represent the
first attempts by Native and Black-Native people to use the Spanish courts to challenge the legality of
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their enslavement under Spanish law. However, this practice never had an opportunity to become more
widespread, despite overstated white anxieties, due to the planter elite backlash against it.279
By the time Spain had reopened the Trans-Atlantic Slave Trade in New Orleans in 1777 [Fig. 4],
Louisiana had fully shifted into a plantation economy and the planter elites had amassed considerable
social and political power, mirroring the expansion of the plantation complex across the U.S. following
the American Revolution.280 Despite some legal protections that had been extended to slaves and free
people of color under Spanish law and some willingness from Spanish courts to prosecute more extreme
cases of abuse, slavery remained as thoroughly violent as it had been before.281
With the influx of large numbers of enslaved Africans to the colony, the overall price of enslaved
people plummeted [Fig. 2]. As the commodification of enslaved people increased, they were considered
to be more disposable and the treatment of them was more brutal.282 Yet, this period is also well-regarded
as one of increased access to manumission. Although this is true – during the first four years of Spanish
rule more people were freed than had been freed during the entire French period combined – the overall
formally enslaved population in Louisiana simultaneously increased more than threefold [Fig. 8]; at the
beginning of the Spanish period, 1 slave in 126 was freed, while only 1 in 300 was freed by the end of
Spanish rule.283 The population of enslaved Native and Black-Native people would double during the
Early American period [Fig. 8].
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By the late 1760s, the practice of coartación had received royal recognition. Coartación may
have guaranteed those formally enslaved a right to seek their freedom at their own initiative, but it did not
necessarily facilitate the process in Spanish Louisiana. Purchasing freedom meant having to arrange and
then meet an agreed-upon price, or the arbitration of a free third-party to do so for you, but more complex
litigation of slave suits required a large amount of capital not readily available to the enslaved. Enslavers
also frequently used deceit to renege on their agreements, extending the period of enslavement or even
transporting and then reselling their formerly-enslaved back into slavery.285
Further, the Frenchmen whom were entrusted as commandants under the Spanish Crown were not
always enthusiastic about upholding Spanish laws. Governor Bernardo de Gálvez, for example, actively
resisted coartación, claiming it “a function of Cuban law inapplicable to Louisiana.”286 Other local elites
widely protested against the Código Negro and reacted to its introduction by writing their own more
restrictive municipal slave code, which closely resembled the previous French Code Noir. Although this
284
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Loi Municipale was never enacted, members of the Cabildo responded by reinstating more complex,
highly restrictive mechanisms for manumission, such as the process of judicial consent.287 When taken
into consideration together, these facts illustrate a mounting resistance to abolition and the strengthening
of plantation slavery during this time, which only increased after the Pointe Coupée Revolt in 1795.288
Slaves specifically identified as Indians, however, could not be bought or sold according to
O’Reilly’s decree, nor could they officially exist under Spanish law. For them, the only pathways to
freedom were through the benevolence of an enslaver, or by suing in court to challenge the legality of
their enslavement. Governor Carondelet was under immense pressure from local elites. Julien Poydras –
who was then-being sued by a Black-Native woman enslaved at Pointe Coupée, Marie Jeanne, for the
freedom of her two children, Marie and Antoine, enslaved by him – and twenty-six other white planters
penned a letter to Carondelet in February of 1794, claiming any law forcing them to manumit their Indian
slaves “reduced to their proper submission” would do the whole of the colony an “irreparable wrong.”289
The signers of this letter, which included members of the Cabildo, also included at least one of
the men called on behalf of Gérard Chrétien in December of 1815 to be deposed as a witness before the
Louisiana State Supreme Court. As a result of this pressure from the local planter elites, only a handful of
Indian slave suits were filed between 1790 and 1794. In a response to the letter, Carondelet stated that he
also distrusted the Natives and thought they were plotting to bring down the French colonies. He ordered
a suspension of all pending Indian slave suits in New Orleans in April of 1794, which required all
enslaved Natives were “to return to their masters.”290 This is why Angélique’s daughter Agnès, thenenslaved by Gérard’s father Joseph, never received a judicial response to her petition.291
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These multiple attempts at enacting restrictions on the owning of Indian slaves also provided
enslavers with substantial incentive to deny their slaves’ “Indianness.” Natives and their mixed-race
descendants became more likely to be described by their enslavers and colonial officials as criollos,
zambos, or even as negros, rather than as indios.292 By the Spanish period, many slaves and free people of
color in Louisiana were, in fact, mixed-race Black-Native people, yet racial labels that specified Indian
ancestry became nearly non-existent in the sacramental and notarial records [Fig. 5-6].
This did not mean that Native Americans no longer existed in Louisiana, nor that they were no
longer enslaved. Instead, this pattern demonstrates how a racial order predicated upon Indigenous erasure
utilized a form of “paper genocide” to maintain white settler colonial hegemony.293 In Catholic baptism
registries, which were segregated between blancos and negros y mulatos, the children of Native women
were also often given racial labels that suggested African ancestry instead of racial labels that clearly
identified their Indian ancestry [Fig. 5-6].294 In 1781, for example, the infant María Francisca was
baptized as a “mulato” rather than as mestiza, although her mother was Native.295
The Spanish-American racial taxonomy – negro, moreno, mulato, pardo, cuarterón, mestizo, and
grifo – was more complex than that of the proceeding French colonial period, but its application in
Louisiana was as equally inaccurate.296 Judicial records show that racial labels were also interchangeable.
In the 1795 case of Duvergès vs. St. Martin, the Native plaintiff was referred to in the records as “rouge
ou mulâtresse ou sauvagesse.” 297 Although the precedent of distorting Native identity to meet the needs
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of imperial-colonialist models began with European contact, the practice became more convoluted over
time. The introduction of Spanish beliefs more rigidly constructed race as something connected to skin
color, phenotype, social class, dress, behavior, and calidad.298
It was in this way, classified under various racial descriptors, that Natives and their mixed-race
descendants continued to be bought and sold as slaves during a period of supposed illegality of Indian
slavery [Fig. 5-6], across a colonial empire that varied in both its adherence to that prohibition and the
ways in which different locales evaded it [Fig. 7].299 A Choctaw man, for example, was sold by Mazan to
Louis Boré before notary Juan Garic as a “negro” on April 4, 1762, just seven months before the Spanish
possession of Louisiana through the Treaty of Fontainebleau.300 Boré, who traded in Native slaves, also
came into possession later that year of the plantation of the late Jacques Carriere, which included a large
lot of slaves valued at 56,000 French livres.
Likewise, records clearly identify enslaved Natives whom were sold in flagrant violation of
Spanish law. In the succession documents of Don Luís Ducret in August of 1770, eight months after
O’Reilly’s ban, the estate inventory lists una salvaja, an 11-year-old Indian girl itemized as being worth
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600 pesos. The documents even contain a notation acknowledging the ban.301 In the same year, multiple
Natives were bought, sold, and freed in Louisiana, illustrating the persistence of the trade in Indian slaves.
Two of these records identified the enslaved as being “Sioux” from as far away as the Great Plains.302
Most of the enslaved Natives that would enter Louisiana after Spanish possession were trafficked
from the Southwest through Texas [Fig. 7].303 Then-Governor of Spanish Texas, Baron Juan María de
Ripperdá – who played a pivotal role along the Texas-Louisiana frontier with the Frenchman Athanase de
Mézières before the collapse of its French colonial border – received a letter from El Caballero de Croix
arguing that an enslaved Apache man being held by him “should not be counted in the class of slaves.” 304
A prevalent justification at the time, which allowed for the circumvention of the law in territories where
the ban on Indian slavery was more closely acknowledged, was that “infidel and apostate Indians” were
purchased “voluntarily and of their own accord.” They could then be “Christianized for their own good”
at the missions.305 Commandant-General Domingo Cabello would offer this precise excuse to de Croix
when defending the common practice of selling Native children in Nuevo Santander.306
It was not uncommon that Spanish officials, priests, and soldiers were involved in the system of
Indian slavery, apprehending any “renegade Indians” they encountered and delivering them into forced-
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labor servitude for often fictional crimes.307 By this point in time, Native labor was essential for the
Spanish economy, and the entire European economy depended heavily upon Spanish silver. In order to
produce and sustain the labor and to control the Indigenous population, Spaniards routinely captured and
forcibly-relocated Natives across their empire [Fig. 7]. Thereafter, they could be subjected to a number of
fates, including being enslaved in one of the dozens of silver mines then-operating in Mexico, in the
private home of a settler, or on one of the plantations in the Mississippi River Valley.308
By employing a closer examination of the language used by Spaniards in their letters, both the
deception about the reality of Indian slavery and an explicit racial prejudice are revealed. Multiple letters
written between Cabello and de Croix, for example, discuss the continuous escape of Natives, militarized
attempts to recapture them, and information about their return and forced-settlement in various misiones,
presidios, and pueblos.309 A letter written by Francisco de Thóbar to Commandant-Inspector Hugo
Oconór exposes how Natives were chased, fired upon, captured, and their possessions burnt for leaving
their assigned presidio and resisting recapture. For this “boldness,” they were to be enslaved or, rather,
punished with “hard works.”310 In a letter to Ripperdá – who was then-working with Mézières to
“control” the Natives living along the Texas-Louisiana border – the Viceroy of New Spain, Antonio
María de Bucareli y Ursúa, went so far as to refer to the Apaches as an “infestation.”311
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In Spanish Louisiana, the formal and informal institutionalization of anti-Indigenous racism is
similarly revealed through analysis of language, but the specific methodology used for the consolidation
of white power and imperial-colonial sociopolitical control were distinctive from both the French period
and elsewhere in the Spanish colonies. The mission system, presidios, and pueblos of Mexico, Florida,
Texas, and the American West were never widely implemented in Louisiana.312 Nevertheless, Governors
Gálvez and Esteban Rodríquez Miró sent their troops to kill the “savage negroes” who had resisted
incursions and settlement on their lands.313 Carondelet recorded “several bands of savage negroes on the
outskirts” of New Orleans whose existence disturbed “the public tranquility,” suggesting their eradication
would be in the best interest of the public good,314 and members of the Cabildo in New Orleans took
legislative measures to prevent “the introduction into the Province of any class of negroes except more
brutes.”315 This coded language indicates the colonial desire to increase the population of enslaved
African Americans and decrease the overall population of free Native Americans.
Various social structures solidified themselves in Louisiana during Spain’s brief possession,
impacting both the sociocultural development and constructs of racialization of multiple future-states.
Unlike “Frenchification,” the Spanish policy of limpieza de sangre was an enforced system of racial
purity. Religiously rooted in the Reconquista and then violently imposed under the Inquisition, limpieza
de sangre represented a set of ideological principles very different from the beliefs that had informed the
French practice of métissage. This system was designed to prevent any “undesirables from holding
honorable positions,” as well as marriages between those considered “racially pure” with those whom
were considered racially “impure.” Spanish judicial records reveal that even elites, like Don Antonio
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Mendes, could find themselves in the position of needing to prove before a court of law that they were
“free of any inferior blood, such as Moorish, Hebrew, negro, or Indian.”316
The belief in “purity of blood” conflated honor with lineage, defining “whiteness” as inherently
possessing legitimacy, in opposition to the supposed illegitimacy of non-white and non-Christian peoples.
By the end of the eighteenth century, Louisiana utilized this restrictive casta system, which was based
upon ancestry, class, racial intermixture, and status as free or enslaved. The legal codification of racial
“purity” as the criterium by which white people were able to obtain power and wealth also speaks to
modern incarnations of systemic racism and white power movements; race, class, and status are still often
conflated, and racialized identities are socioculturally circumscribed.
The socioracial order would again change after the Louisiana Purchase in 1803, with the
introduction of Anglo-American rule and its more binary racial constructions, which further demanded
the erasure of Native Americans to maintain its hegemony. Yet, this entire history of slavery, settler
colonialism, and racialization under different European colonial powers contributed to the system that
would be in place when Séville, the grandson of Angélique, went to the Louisiana State Supreme Court
just a decade later to fight for his liberation and the liberation of his entire family from decades of
intergenerational slavery.317 Séville was never freed. The U.S. Federal Slave Schedule lists a 58-year-old
“mulatto” male – about Séville’s age – still enslaved at Chrétien Point in 1850.318 Unfortunately, he
would not be alone. Thousands more Black and Indigenous people of color would be enslaved during the
nineteenth and early-twentieth centuries, denied freedom by systemic racism and white supremacy;
together, theirs are the most American of stories.
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Conclusion
The aim of this thesis has been to show, by utilizing Louisiana as a case study, that the “Other
Slavery” was not a practice that can be dismissed as having occurred in relative isolation but, rather, that
it was a widespread and pervasive system utilized throughout the French, Spanish, and Anglo-American
colonies; thus, it was crucial to the formation of the modern nation. Further, the purpose of this study has
been to reveal how the distortion or exclusion of Indian slavery from history directly connects with the
settler colonial construction of race, gender, and the social order. This explicates how white-washed
nationalist teleologies and the erasure of Indigenous identity have served to reassert the power dynamics
of colonization, denying living Native Americans agency and the ability to heal.
Historians such as Alan Gallay, Brett Rushforth, and Andrés Reséndez have now effectively
demonstrated that the enslavement of Native Americans was much more extensive than traditional
narratives have acknowledged.319 Current scholarship proposes that the number of Indigenous peoples
captured and enslaved by Europeans over the course of the colonial era could be as high as 5 million [Fig.
9-11].320 However, these preliminary projections have not been brought into consensus, nor do they fully
account for Native Americans reclassified by their enslavers and colonial governments under various
racial designations [Fig. 5-6], their mixed-race descendants, or the many thousands of Native women and
children informally enslaved through marriage or other means. This paper asserts that the inclusion of
these categories would shift projected numbers upwards; in Louisiana, that shift could be as high as 25
per cent. Further research is necessary, which provides an excellent opportunity for future work and
interdisciplinary collaboration.
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Figure 9. Estimation of Enslaved Natives in N. America, C. America, and Caribbean, 1492-1900321
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Figure 10. Estimation of Enslaved Natives in South America Including Brazil, 1492-1900322
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Figure 11. Estimation of Enslaved Natives in Western Hemisphere Since Contact, 1492-1900323

Additionally, we must recognize that the number of Native Americans who died through
epidemic disease related to slave-raiding, export in chattel slavery, and various other forms of colonial
violence are approximated to be many dozens of millions more. According to historian Roxanne DunbarOrtiz, between 70 and 90 per cent of the pre-contact Indigenous population was killed.324 In comparison,
European exploitation through the Triangular Trade led to an overall population decrease of about 20 per
cent in West Africa.325 Robert Kuczynski, one of the founders of modern vital statistics, originally
estimated that as many as 15 million Africans were taken in the slave-trade, and the currently accepted
numbers, brought into consensus by Philip Curtin and Patrick Manning, conclude that about 12.5 million
Africans were captured, but fewer made it across the trans-Atlantic voyage due to deplorable conditions
and inhumane treatment.326
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Broad comparisons between slaveries, although crude, serve to put into perspective the
devastating cost of settler colonialism and imperial expansion in terms of human life. Indigenous slaves
were taken in far fewer numbers but at a much higher rate and from a smaller origin population than those
stolen from the African continent. Thus, the impact should be considered equivalent and interconnected.
Over the course of researching this paper, the evidence has suggested that, in Louisiana, the enslavement
of Native Americans continued to change over time while still effectively paralleling the differential
slavery models applied by French, Spanish, and Anglo-American forces across North America.
Critics of colonial and post-colonial discourse point to stark divisions between the self and the
“Other,” the colonizers and the colonized, as reductive. However, this binary dichotomy is a product of
colonialism itself. Paul Kramer argues that the “politics of recognition” lie at the intersections of race and
empire, which itself is predicated upon the development and “maintenance of justifiable hierarchies of
difference that legitimated varying degrees of disenfranchisement.”327 It is in this way that race is
constructed as a system of power, and imperial sovereignty is established both by physical force and
through the exploitation of that differential power. In the U.S., this has historically included notions of the
“frontier” as an ever-moving line and an expanding act of “civilizing.”328 Not only was this form of
colonization inherently violent, it required Indigenous erasure, Black and Indigenous enslavement, and
the distortion of racial and cultural identity for its success. The transnationalism of race is nothing new,
and it connects settler colonialism to later U.S. imperialism overseas.329
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In the United States, the legal construction of race made no room for Native Americans by
design.330 People of African descent were given the ontological status of property and commodified
formally as slave labor, because they were considered essential for the construction of colonial society.
Indigenous peoples, despite also being enslaved, represented a threat to the entire colonial system, except
when considered necessary for the extraction of wealth. The rightful claim to sovereignty, land, and
resources ensured that Native Americans had to exist as something wholly outside of the colonial social
structure, if and when they were allowed to exist at all.
In Louisiana, French and Spanish “creolization” similarly contributed to erasure, while further
adding layers of nuance and complexity to the construction of race [Fig. 5-6]. With the introduction of
Anglo-American rule, racialization in Louisiana became a more simplistic duality, mirroring other
processes by which the Native was historically eliminated.331 Jeffery U. Darensbourg, Tribal
Councilperson of the Atakapa-Ishak Nation of Southwest Louisiana and Southeast Texas, writes:
Unfortunately, African blood has often been seen as a contaminant in American culture.
Any ethnicity with it becomes tainted by “Africanness,” losing its own identity,
according to the racist notion that African people are somehow lesser or poisonous. When
mixed, the other parts of the mixture are often ignored. This situation continues with
people of mixed African and Native heritage, as Louisiana Creoles are. Therefore, there
is much work to be done in reclaiming Indigenous aspects of Louisiana’s culture and
making them more prominent.332
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Academia has a propensity to echo the Eurocentric lens on the issue of identity by emphasizing
non-Indigenous constructs of race and de-emphasizing Indigenous constructs of kinship; the changeability
of identity over time and context is opposed to the Native assertion upon a continuity of lineage and
origin.333 The main argument of sociological theorists that subscribe to these concepts has been the
primacy of ethnic identity as something “socially constructed, variable, continuously negotiated, and
revitalized inside and outside of ethnic communities.”334 Sociological literature on ethnic identity
increasingly describes it as flexible and circumstantial, requiring ongoing negotiations, construction and
reconstruction through social interactions.335 This allows academics to successfully make analyses of
societies and cultures for the extrapolation of racial attitudes and trends, under the assumption of
changeability and malleability.336
Theoretical approaches to identity tend to stress the situational and dynamic nature of ethnicity
rather than the core values or lived experience of people of color. As such, these approaches stand
diametrically opposed to self-identification by Native individuals and the general understanding of the
meaning of cultural identity by Native groups, both historically and in the present. To conflate ethnicity
through a Western lens as something claimed is against Indigenous ideas of kinship praxis, obligation,
and ancestral-spiritual lineage.337 Traditional ways of understanding the self are in relation to other
people, family, responsibility, and the land. On the other hand, modern Native identity, due to this history,
is forced to exist in a balance between broad performative concepts of “Indianness” as a racial identity
and specific tribal identities connected to sovereignty and nationhood. In general, current Indigenous
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peoples’ resistance to colonization and work towards decolonization includes rejection of the notion of
“pan-Indianness” that “can, at best, only aspire for equality within a settler state framework.”338
Crucially to this study, we must also recognize that the descendants of Native Americans do not
simply cease being Native, whether mixed-race or not. Traditional concepts of identity and kinship do not
belong to the settler state to deconstruct. Also, in traditional matriarchal tribal social orders, it was Native
women who controlled resources and had final power over chiefs and councils. Therefore, removing the
“Indian status” of Native women and their descendants through slavery, blood quantum and antiBlackness, or other methods of control has been a formidable way in which the power of Native women
was lowered relative to white men. This specific embodiment of white patriarchal violence has also
effectively disrupted tribal structures and allowed settler access to tribal land and resources.339
The enslavement of Native Americans was widely practiced by Europeans across the entire
Western Hemisphere [Fig. 7], although the specific slave experience varied; in what is now the United
States, records of enslaved Indigenous peoples exist for each foreign power that colonized and stole
Indigenous lands. In post-Revolutionary New England, the gradual move towards abolition did not end
the practice in its entirety.340 The economy of the Antebellum South was first built on Indian slavery, then
dependent upon Indian removal.341 As a distinct form of bondage, the enslavement of Native Americans
was first perpetrated in Louisiana by colonial France and Spain, then became reintroduced to the broader
Anglo-American experience with the Louisiana Purchase.342 Indian slavery only increased with westward
expansion, the ban of Black slavery in “free-soil” states and new territories carved out from Indian land,
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and the signing of the Treaty of Guadalupe Hidalgo at the end of the U.S.-Mexican War. Settlers in the
American West quickly adapted Indian slavery for their own needs, widely embracing the practice.343
After the Civil War, there was no mass emancipation for enslaved Natives; to the contrary, courts
frequently interpreted the 13th and 14th Amendments to the U.S. Constitution as being applicable only to
African Americans.344 California passed the Indian Act of 1850, which legalized the arrest of Natives and
enabled white people to obtain them for “indenture.” This law alone enabled the sale of at least twenty
thousand adult Natives and four thousand Native children to white settlers as domestic servants and farm
laborers.345 Upon his arrival, Governor Calhoun marveled at the sophistication of the pre-existing slavemarkets in New Mexico and helped perpetuate them.346 Mormon settlers rapidly turned Utah into slaving
grounds, “buying up the Lamanite [Indian] children to educate them and teach them the Gospel so that
many generations would not pass ere they should become a white and delightsome people.”347 All three of
these new U.S. states – California, New Mexico, and Utah – legalized the enslavement of Natives in the
nineteenth century, and the last of the Apache Wars did not end until the early-twentieth century.348
In more remote locations in the borderlands of the Southwest, Native enslavement continued well
into the twentieth century, which provides the closest ties to and economic models for the contemporary
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practice of human-trafficking prevalent today.349 Human-trafficking and migrant abuse continue to impact
Indigenous peoples at a disproportionately high rate.350 The pejoratively named “Operation Wetback” saw
as many as 1.3 million Native Mexicans forcibly deported in the 1950s, and the 2018 crisis along the
U.S.-Mexico border involves a number of Indigenous families separated and imprisoned after fleeing
imperialism induced poverty and violence, due to the enforcement of a colonial constructed boundary.351
In Canada, although First Nations, Métis, Inuit, or other Aboriginal peoples make up less than 6
per cent of the population in some provinces,352 they comprise over 60 per cent of recorded numbers of
murdered and missing women and girls.353 In the United States, Native American activists and
organizations have struggled for acknowledgment of the phenomenon and have painstakingly tried to
document abuse through tribal resolutions and hearings with the United Nations Special Rapporteur.354
This transnational crisis was first brought to the North American public’s attention in 2016 by the
Murdered and Missing Indigenous Women Movement (MMIW), but it has impacted Native American
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and First Nations communities for decades. Social media has recently provided some visibility to these
and other major issues, like Standing Rock and the Dakota Access Pipeline, yet no equitable resolutions
or reparations have been offered.
Colonization is not in the past, it is ongoing. Lacking a narrative that is inclusive of the
enslavement of Indigenous peoples and a decolonized lens through which we can understand that history,
society is empowered to continue ignoring the full impact of white settler colonialism; its labor coercion,
land theft, prisoner-of-war derived reservation systems, poverty, health crises, modern-day humantrafficking, migrant abuse, murdered and missing women and girls, police brutality, higher incarceration
rates, and general absence of visibility and social justice for Indigenous peoples.355
This is the problem with history: if you make the victim disappear, there is no crime.
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